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GIANTS IN SIKHISM 


Giani Bhag Singh, Ambala S. Gurbakhsh Singh Kala Afghana 


(SAH spa foo) 


Gyani Bhag Singh and S. Gurbakhsh Singh Kala Afghana are the giants in Sikhism 
because they have displayed the courage of their conviction, against fierce 
opposition by establishment Jathedars and handful Sikh sects with vested interests, 
by challenging the established traditions of belief system in spurious Granths at a 
great personal cost and risk to themselves. They believed, as every Sikh should, 
that Guru Granth Sahib is the only Guru of the Sikhs for all times and none other. 


For the past seven years Sikh Center Roseville has been endeavoring to encourage 
constructive dialogue and civilized debate about crucial issues facing the Sikhs in 
diaspora and arriving at practical solutions. Part of that effort has been publication 
of literature. Gyani Bhag Singh’s book, ‘Dasam Granth Darpan' was banned by 
Akal Takhat when Gyani Ji was excommunicated. We have published this book 
and are publishing S. Kala Afghana’s book that has been banned by Jathedar 
Vedanti even before its first publication. Gyani Ji’s and all of S. Kala Afghana Ji’s 
books are available from us. (Please see p.32) 


Yee F He YAS da, Serst for mer deshas g Il 
wea Ud fes ad nos sus", fest fen fers goes gs Il 
fege UgH 2 38 v Sa fre, wa fos St et TTS F I 
aate fays af dts 3° fos are, feomr fen nus foeeshs 3 I 
de? gu ufos fed ue win, Sfomr neers AST fearon Il 

qeus fi ufos, mdtar 
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GUEST EDITORIAL of Saddam Hussein in Baghdad. He may even end up in 
CRIMINAL JATHEDARS prison just like poor Kewal Singh, Jathedar of Takhat 
Gurpal Singh Khaira Damdama Sahib. 


The Akal Takhat because of its name and also its creation by 
sixth Nanak, Guru Hargobind Ji, holds very special meaning 
for every Sikh. Its reverence is so deeply embedded in the 
Sikh community’s psyche that no one wants to defy the 
dictates (Hukamnama) issued by the appointed Jathedars in 
the name of Akal Takhat. The position of Akal Takhat 
Jathedar has been in turmoil since operation Blue Star, an 
Indian Army assault on Darbar Sahib in June 1984. 
Politicians, the likes of Gurcharan Singh Tohra and Parkash 
Singh Badal, have used this position as a revolving door. 
They appoint small people who are semi literate Granthis 
trained in Taksals and Deras to do their bidding. Their 
education mostly consists of orientation in myths and half 
truths in addition to reading Guru Granth Sahib without 
knowing its meaning. Once the Jathedar loses his usefulness 
to his political masters, he is tossed out like dirty water. 
Each new jathedar of Akal Takhat tries to exercise powers, 
which neither the position allows, nor he has the moral 
credibility to usurp it. It appears that each appointee to the 
position of the Jathedar of Akal Takhat has been competing 
to show he is bigger fool than his predecessor. Sikh 
religion and Sikh community have seen terrible times during 
the 399-year history of the Akal Takhat. But never before, 
the occupant of this most honored Sikh religious position 
had the dishonor to be labeled as Criminal Jathedar by 
the media and the large section of the Sikh community as 
the present jathedar Giani Joginder Singh Vedanti. 
Despite Vedanti Ji’s denials, Khalsa Panchayat has provided 
credible proof of corruptions and graft, by Vedanti Ji’s office, 
to Kirpal Singh Badungar, President of SGPC. This 
dishonor has now also been accorded to the recently sacked 
Jathedar of Takhat Kesgarh Sahib for alleged 
misappropriations of World Sikh Council funds and other 
financial misappropriations of donated property. 


One after another controversy has dogged Giani Vedanti ji 
since his installation as Jathedar of Akal Takhat. He was 
appointed Jathedar on March 28" 2000 after the 
unceremonious removal of Giani Puran Singh. After three 
years as Jathedar he had failed to accomplish anything at all, 
solve any problems for the Sikh community and fulfill any 
expectations of the Sikh Panth so far. Instead Vedanti ji has 
created a litany of problems for himself by his actions on the 
bidding of sects and organizations, such as Akhand 
Kirtani Jatha, Bhindran wali Taksal, and morally 
corrupt but powerful Sant/babas. His own basic training is 
from his early days with the Taksal. This has firmly placed 
him on a confrontational course with the intellectual sections 
of the mainstream Sikhs. He is in a box of his own making. 
If he tries to do the right thing, he will alienate influential 
Sant/ Babas and will be toppled from power just like his 
colleague Professor Manjit Singh, who fell like the Statue 


When Giani Vedanti ji was appointed Jathedar of Akal 
Takhat he was hailed as most educated and scholarly 
individual to ever occupy the supreme religious seat of 
the Sikh religion. However, very shortly thereafter many 
organizations and individuals, including the Sikh Bulletin, 
labeled him as Trojan horse. (SB June 2000, p.2) During 
three-year tenure as Jathedar Akal Takhat he (Giani 
Vedanti ji) has failed to take any independent decision 
pertaining to the Sikh Panth so far. 


Since Indian Army’s destruction of Akal Takhat 
revolving Jathedars had remained controversial for 
reasons stated above in this article but Jathedar Vedanti 
had turned out to be the weakest Jathedar so far. Even 
though he sought immediate release of Sikh detainees 
who were languishing in various jails without facing 
trials, to this date he has been unable to get his directives 
implemented by SGPC and Shiromani Akali Dal. 


His first order of Business as Jathedar was to revoke 
all hukamnamas, declarations, or directives issued by 
Giani Puran Singh between January 25 and March 28, 
2000. In a three pages statement Vedanti ji described 
Giani Puran Singh ji as anti Panthic, anti maryada, and 
narrow-minded. It went on to say “these decisions of 
Giani Puran Singh were due to vested interests which 
caused colossal damage to the Sikh Panth”. Yet Vedanti 
did not object to Puran Singh’s appointment to the exalted 
position of head Granthi of Darbar Sahib. Tradition has it 
that no hukamnama of Akal Takhat is complete without 
the presence and participation of the head Granthi of 
Darbar Sahib. Jathedar Vedanti, through a directive of the 
Akal Takhat issued on March 29, 2000, had emphasized 
on coordination among all high priests. But the fact 
remained that he has failed to ensure the participation of 
head Granthi of Darbar Sahib in the meetings of Sikh 
clergy so far. Giani Puran Singh ji, head Granthi of 
Darbar Sahib, refuses to attend any meeting of high 
priests chaired or attended by Joginder Singh Vedanti 
ji in his capacity as Jathedar of Akal Takhat 


Even though Jathedar Vedanti ji is hailed as most 
educated and experienced person with good command 
over Sikh scriptures, he edited the book ‘Gurbilas 
Patshahi Shevin’. Interestingly SGPC considered this 
book tantamount to blasphemy and banned it during 
Vedanti ji’s tenure as Jathedar Akal Takhat, even though 
it was the SGPC that published that book at its expense at 
the recommendation of Jathedars Manjit Singh and 
Vedanti Ji. It was none other than S. Gurbakhsh Singh 
Kala Afghana that exposed the contents of that book 
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grossly anti-Guru and Gurmat. If the Jathedar of Akal 
Takhat is committing blasphemy and shows ignorance of 
Gurbani and Gurmat how can he be allowed to remain as 
Jathedar? 


The proscribing of all books written by S. Gurbakhsh Singh 
Kala Afghana, even before he was given an opportunity to 
explain his position on charges against him from yet 
unknown complainants, Jathedar Joginder Singh Vedanti was 
pre-empting the publication of Kala-Afghana’s latest book 
which criticizes Jathedar for editing and publishing the book 
Gur Bilas Patshahi Shevin. (This book is now banned by 
SGPC). This may be the most flagrant abuse of the office of 
the Akal Takhat Jathedar. This act alone may result in the 
final downfall of the rouge jathedar because it appears to 
be flouting of law and morality. Jathedar Vedanti ji 
criticized his predecessor Giani Puran Singh ji as anti- 
Panthic and narrow minded for excommunicating four 
executive members of SGPC to pre-empt the move to 
remove him. Now Vedanti ji is guilty of the same act 
himself. 


Kal Afghana’s conclusions on Dasam Granth are supported 
by over-whelming majority of Sikh intellectuals all over the 
world. The active opposition against his position on 
Dasam Granth comes from a Sikh religious sect popularly 
known as Akhand Kirtani Jatha, Bhindran Wali Taksal, 
and Sant/Baba deras. All of these organizations and sects 
promote ritualistic practices and demand parrot like 
recitation of Gurbani without any need to understand it. 
Further they believe in Guru Gobind Singh Ji to be the author 
of every word in the Dasam Granth including highly 
objectionable erotic poetry. The jathedar embraces and 
promotes Sant/Baba deras by visiting them despite loud 
protests from mainstream Sikh Gurdwaras. He rather visit 
private homes of the wealthy but gullible Sikhs because of 
large dollar cheques of offering for Akal Takhat he 
pockets for himself. 


While he is prosecuting Gurbakhsh Singh Kala Afghana with 
a vengeance on behest of undisclosed complainants he is 
completely mute and/or passive on several important issues 
confronting the Sikh Panth. Gurtej Singh Professor of 
Sikhism in his press note on May 9". 2003 stated some of 
these issues. 1) Equal rights of women - Tradition over 
Gurbani. 2) Pampering of fake and morally bankrupt 
Sant/Babas- visiting deras in Chicago and New Mexico, 
USA but ignoring the local Gurudwaras and sangats. 3) 
Ritualistic practices at Darbar Sahib — Washing of floors 
with milk etc. 4) Issuing Hukamnamas and pronouncing 
punishments to enslave Sikh people — especially when his 
political masters command. 5) On going blasphemy by 
Naam Dhari sect — Rejection of Guru Granth as Guru. 


Jathedar Vedanti ji has been indolent in the case of 
Raghbir Singh ex manager of Darbar Sahib and at present 
personal assistant to the president of SGPC for not 
implementing Akal Takhat directive (Hukamnama) 
allowing women equal right to perform service at Darbar 
Sahib. It is sad that Vedanti ji’s behavior as jathedar of 
Akal Takhat tends to confirm younger generations’ 
perception that religion is today the source of evil. 


In concluding I would like to quote Professor Manjit 
Singh, Ex Acting Jathedar of Akal Takhat, from his 
speech at Samundari Hall on April 10, 1994: 


“The service as Jathedar, Akal Takhat is a bestowal of 
Guru Granth and Guru Panth. It is on entrustment by the 
guru panth. (It means it can be withdrawn by the guru 
Panth at its pleasure) In carrying out the service as 
Jathedar if one acts under the influence of fear of any 
person, any organization or institution, worldly greed, 
and shows bias under any circumstances it will result in 
one losing (in the eyes of God) in this world as well as in 
the next one”. 


These high sounding pronouncements are seemingly 
issued for the gallery and not for acting on them. 
Jathedars are more interested in ex-communicating Sikhs 
than propagating Sikh way of life as enshrined in Guru 
Granth Sahib. Jathedars ought to realize their job is to 
explain Gurbani for the spiritual welfare of the Sikhs 
and not control of their minds through threats of 
punishments and ex-communication. 


oh 2 2 2k 


LUSTER OF GURBANI OR GOLD? 


In the last two issues we have been keeping our readers 
informed about the much-publicized visit by our religious 
and political leaders to the dera of Baba D. Singh (Daljit 
Singh’s legal name). We believe it was not the glitter of 
gurbani that brought Vedanti and his entourage to 
Baba D’s dera but the glitter of gold. We know that in 
the case of a not well-known Kathakar Baba D. not only 
paid his fare but also an envelope stuffed with $500.00. 
Vedanti must command at least ten times that much. 
We know that at least at two houses in the Bay area he 
and his entourage received cash. Disparity in payment at 
one house lead to grumbling by one who received only 
$500.00 compared to $1100.00 to one Jathedar and 
$2100.00 to Vedanti. The driver of the car in which these 
gentlemen were traveling, Vedanti being in another car, 
did not know their names but the pecking order would 
seem to indicate that Tarlochan Singh, replacement for 
Manjit Singh at Kesgarh Sahib, received $1100.00 and 
Ranjit Singh got $500.00 and he was the one bitching 
about it. 
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The behavior of Jathedars is bad enough which can be 
attributed to greed but what is even more reprehensible is 
the behavior of American Sikhs who were falling all over 
themselves honoring him —- to see him and to be seen by 
him. In his article, ‘The man and the office’ (p.8) Dr I. J. 
Singh observes that in the august gathering of otherwise 
intelligent people no body asked this highest religious office 
holder any question about the multitude of issues facing the 
panth nor did the reception format allow that sort of thing. It 
was all merry making and photo opportunity. 


There is a lot of talk at this time about unity between Tohra 
and Badal. That there will be some sort of ‘unity’ is a 
forgone conclusion. Would it be too much to expect from 
them that they should reign in these Jathedars and Granthis 
that are running amok in diaspora and bringing disgrace to 
their high positions as if they were for sale to the highest 
bidder wealthy foreign Sikh totally ignorant of his faith 
and hungry only for photo opportunity? Aren’t these 
people employees of the SGPC? Shouldn’t they be required 
to report and deposit their loot into the Panthic treasury? If 
that is done it will take away the monetary incentive to rush 
overseas to the dera of any Tom, Dick and Harry. 
Shouldn’t there be an official policy of SGPC to ban visits by 
their employees to deras and other non-Sikh establishments? 


Upon his return from pilgrimage to the dera of Sant Baba D. 
Singh, Jathedar of Akal Takhat, Gyani Joginder Singh 
Vedanti was asked about the issue of contradiction between 
the SGPC traditions and his recent visits to different deras. 
Jathedar Vedanti said he believed that there was no harm 
in visiting those deras, which had been propagating 
teachings of the gurus and gurbani. We would like to ask 
Vedanti Ji what makes Baba D’s dera more special than 
Dhanwant, Ashutosh, Sacha Sauda, Nanaksar, Pihowewala, 
Rarewala, Daudhra, Mastuana, Baru Sahib, Bhaniara, 
Harian Belan etc., because if you ask them no body else does 
gurbani vichar better than they do. Does the Jathedar of 
Akal Takhat think that no Gurdwara in diaspora, other 
than this dera and yogi’s ashram, engage in gurbani 
vichar? Hardev Singh Shergill 


oh KK 


KALA AFGHANA DECLARED ‘TANKHATYA’ 
Tribune News Service Amritsar, May 10, 203 

A Canada-based Sikh scholar, Gurbakhsh Singh Kala Afghana, who 
has authored a set of 10 books, “Bipran Ki Rit Sach Da Marg” has 
been declared ‘tankhaiya’. He had pointed an accusing finger on 
Giani Joginder Singh Vedanti for editing a book “Gurbilas 
Patshahi 6”, which was later banned by the SGPC. 


The meeting of the Sikh clergy, held at the Akal Takht secretariat, 
unanimously resolved that Mr. Kala Afghana had indulged in 
blasphemous activities and contents of his books were against the 
Sikh tenets. The Sikh high priests said Mr. Kala Afghana had failed 


to turn up to clarify his position, though he was given enough 
time. The deadline fixed for his appearance at Akal Takht ended 
today. 


Mr. Gurtej Singh, a Professor of Sikhism, described the 
decision of the Sikh clerics as ‘unfortunate’. He said the 
decision was not as per the Sikh traditions. Mr. Gurtej Singh 
said he had called a meeting of Sikh intellectuals in Chandigarh 
tomorrow to discuss the matter at length. 


Earlier, the Sikh high priests had accepted the plea of Mr. 
Kala Afghana and allowed him to give his explanation 
through videoconferencing, which was later cancelled. Mr. 
Kala Afghana had pleaded that he could not appear in person at 
Akal Takht due to ill health and his close links with Sant 
Jarnail Singh Bhinderanwale. He had pleaded that the moment 
he entered India he could be arrested by security agencies. 
However, the Sikh clergy justified the decision of backing out 
on the videoconferencing option granted to Mr. Kala Afghana 
saying that they had the right to change such decisions. 


In his last letter written to Giani Joginder Singh Vedanti, 
Jathedar, Akal Takht, Mr. Kala Afghana had used derogatory 
language describing him as a ‘liar’ and ‘maha pappi’. Taking 
serious note of the language used, Jathedar Vedanti said it was 
unpardonable. The Sikh high priests said if Mr. Kala Afghana 
failed to appear before Akal Takht by July 10, he would be 
punished as per the Sikh ‘maryada’. In such a case Mr. Kala 
Afghana could be declared excommunicated from the Panth. 


The meeting was attended by Giani Joginder Singh Vedanti, 
Giani Balwant Singh Nandgarh, Giani Tarlochan Singh, 
Jathedars of Akal Takht, Damdama Sahib and Kesgarh Sahib, 
respectively, Giani Bhagwan Singh, Head Granthi, Akal Takht, 
and Giani Jagtar Singh, Granthi, Golden Temple. Asked Mr. 
Kala Afghana had pleaded that he could not appear due to ill 
health, which had already been accepted by the Sikh clergy, 
Giani Bhagwan Singh quipped he was misleading the Panth. 
In yet another significant development, Akal Takht decided to 
send a reminder to the state government for banning the 
activities of controversial god man Ashutosh. 


UNI adds: Akal Takht also endorsed the ongoing efforts for 
unity between Mr. Parkash Singh Badal and Mr. Gurcharan 
Singh Tohra. Talking to reporters, Jathedar Vedanti said he 
favoured the unity move between the two Akali groups and was 
of the firm belief that misgivings, confusions and 
misunderstandings should be sorted out through dialogue. 


On the issue of contradiction between the SGPC traditions and 
his recent visits to different deras, Jathedar Vedanti said he 
believed that there was no harm in visiting those deras, which 
had been propagating teachings of the gurus and gurbani. 


On the issue of release of Sikh youths detained in different jails, 
he said he would make efforts after the receipt of the list of such 
persons. 


[fra ufs da ufe da fit ate afer ia er ett, AY ede 
Those who have one thing in their heart, and something else 


in their mouth, are judged to be false. || 1 Il ED.] 
sek ok 22k 
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PRESS RELEASE 
Jasvinder Singh, USA 
Sikh sangats across North America (USA and Canada), U.K., 
Australia and Dubai have called the decision to make Kala Afghana 
Tankhaiya very unfortunate and unfair. This clearly makes obvious 
the vindictive nature of the Jathedars since Kala Afghana had 
exposed their wrong doing through highlighting the anti-Sikh 
writings in Gurbilas Patshahi 6 - a book compiled by Vedanti. 
Vedanti is the one who distorted Sikh history through the 
compilation of the book Gurbilas Patshahi 6. Kala Afghana has not 
written against the teaching of Sri Guru Granth Sahib. When a 
Hukamnama is unfair it cannot be honored even if the Akal Takhat 
Jathedar issues it. Vedanti is destroying the dignity of the Akal 
Takhat. There is going to be open defiance of the Akal Takhat 
directive until Vedanti is removed from his post and Kala Afghana 
given the honor he deserves as a true Sikh. There are plans 
underway to honor S. Gurbaksh Singh Kala Afghana, at various 
Gurdwaras across North America. 


Sadpunjab, a website supporting and promoting his work has 
decided to openly defy the directive from Akal Takhat. The books 
are available for free download from this website 
www.sadapunjab.com as well as another website 
www.kalaafghana.com. The publication and sale of Kala 
Afghana’s work has not been affected by the directive from the 
Jathedars. We want as many Gursikhs as possible to read this work 
and decide for themselves who is right as per the teachings of Sri 
Guru Granth Sahib. The analysis of Gurbilas Patshahi 6 done by 
Gurbaksh Singh Kala Afghana is available online and will be 
available in print later on this year. This text exposes how attempts 
were underway to take the Sikhs back to Hindu mythology. Once 
this analysis is out with the Sikh sangat the SGPC and its Jathedars 
will have trouble defending themselves. 


In open defiance of Masand Vedanti, S. Kala Afghana's critique of 
Vedanti's book 'Gurbilas Patshahi 6' is being published by Khalsa 
Tricentennial Foundation of N.A. Inc., 201 Berkeley Ave. Roseville, 
Ca 95678. All nine of S. Kala Afghana's already published books 
are also available from this Foundation. Fax (916) 773-6784, E- 
mail:sikhbulletin@ surewest.net 





oh ok ok 


WHY THE SIKHS SHOULD DEFY THE AKAL 
TAKHAT JATHEDARS? 


Is the Akal Takhat functioning on principles of Sri Guru 
Granth Sahib? 


The Akal Takhat has been an important throne for giving directives 
to the Sikhs. The question is of practice standards. The practice 
standards have to follow the teachings of Sri Guru Granth Sahib Ji. 
The people who have to maintain these practice standards are the 
Jathedars. The Jathedars, as per Prof. K.S. Badungar, are hired and 
fired by SGPC, which is controlled by Akalis who are power hungry 
and under pressure from the Central Government. So you can figure 
out for yourself what is the status of the word of Sri Guru Granth 
Sahib in all this. 


A scholar sends the drafts of his books to the Jathedars at least a 
year before publication, seeking direction. Did the scholar get any 
direction from the Dharam Parchar Committee? The answer is ‘No’. 


Was there any fault finding in the books over the years? The 
answer is ‘No’ again. The charges brought against Kala Afghana 
have been baseless. Nowhere has he defied the teachings of Sri 
Guru Granth Sahib. 


Vedanti asserts that a decision from the Akal Takhat is final. 
Then: 


- Why was the videoconference with Kala Afghana not 
held? To this Badungar had said that they did not want 
to change the tradition. But bringing the Chapati 
making machine in the langar is keeping the Sikh 
tradition of langar. What a joke? 


- Parkash Singh Badal was summoned to Akal Takhat 
by Jathedar Ranjit Singh but never showed to date. 
Was Badal declared Tankhaiya? The answer is ‘No’. 
Is this the same Takhat where even Maharaja Ranjit 
Singh had to seek forgiveness? Why has Badal been 
an exception? Why are there different rules for 
different people? 


- The ‘chairs in langar’ Hukamnama was a big joke. 
How can we justify that chairs in langar were bad 
tradition but Chapati machine in langar is a good 
tradition? There are numerous other examples of 
nonsensical Hukamnamas. 


- When Sri Guru Granth Sahib clearly states equality 
for women then why have the Jathedars not been able 
to resolve the issue of Seva at the Golden Temple? 
Because the Jathedars are there to please their 
employer i.e. SGPC, keeping the word of the Guru is 
not their job. 


- In 2000 the Jathedars issued a directive to stop open 
debate on Dasam Granth. It has been 3 years. What is 
taking so long to reach a decision? What is not clear 
about Dasam Granth? There is no way that it was 
written by Sri Guru Gobind Singh Ji. They will not 
resolve this issue because ‘Kabiyo Baach Benati 
Chaupai’ is from ‘Triacharitar’ where bulk of the 
pornographic charittars are and this has been part of 
Amrit Sanchaar. So if they do not accept ‘Triacharitar’ 
then they will have to exclude Kabiyo Baach Benati 
Chaupai. If they accept 'Triacharitar’ for ‘Benati 
Chaupai’ then they have to justify all the pornographic 
charittars as being creation of Guru Gobind Singh Ji. 


The ten Gurus conveyed the same message. Their message is 
now before us in the form of Sri Guru Granth Sahib. Every Sikh 
has to listen, understand and implement the teachings of Sri 
Guru Granth Sahib. Our center for direction is under vested 
political influence so to expect fairness from Sri Akal Takhat 
Sahib in this day and age is a mere dream. Until dignity, 
honesty and fairness are brought to the Akal Takhat there is 
no reason to follow its directives, which are not in 
accordance with teachings of Sri Guru Granth Sahib. 


The political environment has gotten so bad that all one can 
expect is the control of our Akal Takhat by Mahants. Vedanti 
published the blasphemous book Gurbilas Patshahi 6 at the 
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expense of SGPC and had it endorsed by 14 Panthic gems including 
Jathedars Kewal Singh, Manjit Singh and Ranjit Singh. Why was no 
action taken against them? Just because they were politically 
important? And it is O.K. for an Akali leader / SGPC member to 
knowingly distort the Sikh history through release of this book and 
guess what the timing of release of this book by SGPC was, April 
1999? This book was originally compiled in 1718 by Mahants and it 
is the basis for our current Maryada. It is shocking to hear all this 
but it is true. The Sikhs had become word worshippers. That is why 
these books made it so far and were being reintroduced to the Sikh 
sangat. Now the SGPC will say that they had banned this book but 
why did such a distortion of Sikh history and insult to the Gurus 
have happened to begin with under SGPC seal. Where was the 
Dharam Parchar Committee then? Were they sleeping? 


The 14 Panthic gems that supported and promoted Gurbilas 
Patshahi 6 (which is now banned) were not called to the Akal 
Takhat and declared Tankhaiya. The ban was announced in Oct 
2000. There has been sufficient time to have called these 14 Panthic 
gems. Did Vedanti, the compiler of this book, ever seek 
forgiveness? They talk about Ram Rai’s incident in history on the 
stage but Guru Shabad was distorted through out this book, but this 
is not Guru Nanak’s Takhat that is why Jathedar Vedanti has not 
punished himself and the 14 Panthic gems. 


The prevalent practice has been to fear the word from the Akal 
Takhat. The present Akal Takhat is just another building. It is a 
seat of double standards. Practice there is not per the teachings 
of Sri Guru Granth Sahib. So until the honor and dignity is re- 
established to the Akal Takhat for a true Sikh there is no reason 
to follow the directives of politicized Jathedars. 


The time has come for Sikhs across the world to rise against 
our so-called religious bodies and establish and _ practice 
maryada as per the teachings of Sri Guru Granth Sahib. Once in 
the recent past (1984) the Akal Takhat was physically demolished. 
The Jathedars are demolishing the principles of practice of the 
teachings of Sri Guru Granth Sahib. The first step is removal of 
Jathedar of Akal Takhat Joginder Singh Vedanti for having 
compiled and publishing Gurbilas Patshahi 6. 


Article 19 of the Universal Declaration of Human Rights: 
"Everyone has the right to the freedom of opinion and expression; 
this right includes freedom to hold opinions without interference 
and to seek, receive and impart information and ideas through any 
media and regardless of frontiers." Also check www.article19.org 


The ban on books of Kala Afghana is a clear violation of the 
Universal Declaration of Human Rights Article 19. How can the 
Sikhs not respect the Universal Declaration of Human Rights, which 
has defended thousands of them (asylum seekers) facing persecution 
from the Indian Government? Let us all protest against such a ban. 








Feel free to download these books from 

http://gurbani.sadapunjab.com and www.kalaafghana.com Guru 

Fateh, Jasvinder Singh, USA 
KR OK 


VEDANTY’S DOUBLE STANDARD 


Former Jathedar seeks clarification from Vedanti. 
Tribune News Service, Ludhiana, May 16, 2003 


Reacting to the excommunication of Gurbakhsh Singh Kala 
Afghana for his controversial writings by Akal Takht 


Jathedar Joginder Singh Vedanti, former Jathedar of Akal 
Takht Darshan Singh Khalsa, has sought clarifications 
from the supreme temporal seat of the Sikhs on the anti- 
Sikh compilation in Purukh Guru, a ‘granth’ released by 
Namdhari sect. 


In a letter to the Akal Takht Jathedar, he has said he was 
not casting any aspersions on the edict, but wanted to 
satisfy himself about the status of the granth which not 
only challenges the position and authority of Guru Granth 
Sahib, but also undermines the concept of baptism by 
‘Khande Ka Pahul’ and questions the validity of Panj 
Piaras. He said it was unfortunate that Akal Takht took 
no notice of the controversy after the publication of the 
granth, but took a strong exception to the writings of 
Kala Afghana. In fact, the SGPC had honoured some of 
the prominent personalities during the World Sikh 
Sammelan in 1994-95, 


Citing some of the blasphemous statements from the 
granth, he said throughout the book Guru Granth Sahib 
has been mentioned as Sri Granth Sahib. The book also 
says that it is a lie that Guru Gobind Singh bestowed the 
status of guru on Guru Granth Sahib. It goes on to 
question the very concept of having an inanimate granth 
as guru in place of a living entity.” He said the book also 
mentioned that the practice of worshipping Guru Granth 
Sahib began during the British rule since the Britishers 
were afraid of the growing popularity of Satguru Ram 
Singh. They impressed upon writers and sardars to spread 
the word that no living being could be a guru and that 
guru Gobind Singh had conferred the status of the last 
guru on Guru Granth Sahib. 


oh 2 2k 


AN OPEN APPEAL TO SIKH LEADERSHIP 
Kirpal Singh, USA. 
Date: Vaisakh 18, 535 NS (Nanakshahi) 


Dear Veers & Bhain Jees, 

Waheguru Jee Kaa Khalsa, Waheguru Jee Kee Fateh. 
Unlike Delhi, Sri Akal Takhat Sahib is an eternal Throne 
of the Almighty that stands for nothing but Truth, Justice 
& Fair play. At this sacred seat there is no room for any 
kind of Falsehood, Injustice, or Deceit. The games of 
Deceit, Injustice & Falsehood belong only to Delhi, and 
not to Sri Akal Takhat Sahib. Unfortunately, due to our 
prolonged contact with Delhi, quite a few of us seem to 
have forgotten the distinction between the two. 


Walking on the lines, (and perhaps even under the 
directions) of Delhi, the Bipar controlled 'Masand 
Tolla," in control of our Sikh Institutions is about to force 
Sri Akal Takhat Sahib into committing an act of gross 
injustice of Historic proportions. The Masand Tolla, 
intoxicated with its power, is on its way to dupe the 
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Takhat into denying the process of fair play to a renowned 
Sikh scholar S. Gurbakhash Singh Kala Afghana. This 
scholar has authored a set of very Pro-Gurmat, anti-Bipar, & 
anti-Masand books titled ''Bipran Kee Reet Ton. Sach Daa 
Marag” i.c.From the Ways of the Bipars (Agents of the 
Brahamanical Snake) to the Ways of Truth." 


The game of the "Masand Tolla", deceit, is already in place. 
With the vicious spread of misinformation of the 
unsubstantiated fabricated charges against the scholar, it has 
already succeeded in duping the Takhat into: 

a) Refusing to listen to the Scholar’s counsel, the 
National Professor of Sikhism, S. Gurtej Singh. 

b) Demeaning the Takhat by counseling it into backing 
out of its Takhat promise to listen to the Scholar 
through Video conferencing. 

c) Demonizing the scholar through taking of the one- 
sided "act" of banning of his books without 
providing him an opportunity to defend himself. 

d) Insisting into calling the Author to Sri Amritsar 
Sahib on May 10, 2003, despite being fully aware of 
his inability to do so. 

From the game of deception being played so far, the mega- 
plan of the ''Masand Tolla" seems to be to dupe the Takhat 
into getting the renowned author ex-communicated on one 
deceptive technicality or the other. Therefore, please act 
quickly before the ''Masand Tolla" succeeds in its game of 
tattooing the sacred face of our Sri Akal Takhat Sahib with 
an irremovable blot of an act of gross injustice of 'Sach Noo 
Phaansee." Please don’t let Sri Akal Takhat Sahib sink 
down to the Ways of Delhi. Please help it to maintain its 
dignity by following the Sikh Ways of "Truth, Justice, and 
Fair play." 
weak ak ok 
SRI AKAL TAKHAT A SEAT OF 


DHAKAY-SHAHI 
Kirpal Singh, USA. 


Date: Vaisakh 30, 535 NS (Nanakshahi) 

Why have the Jathedar Sahiban at Sri Akal Takhat Sahib 
chosen the path of DHAKESHAHI (Terrorism) in dealing 
with S. Gurbakhash Singh Kala Afghana, a Canada based 
Sikh Scholar? Are the TRUTHS, exposed by the Sardar 
too harsh to bear? Why are the Jathedars turning pale with 
fear of facing the TRUTH? Instead of OPENNESS, why are 
they insisting upon a path of deceitful tactics of SECRECY? 
Why have they chosen to lower the prestige of Sri Akal 
Takhat Sahib by making the Takhat to back out of its Takhat 
Promise of holding an OPEN Video Conference with S. Kala 
Afghana? 


Are the Jathedar Sahiban afraid of the leaking out of the 
TRUTH about the hollowness of their carelessly prepared, 
baseless charges against S. Kala Afghana? Do the Jathedars 
lack the confidence to publicly face the meek Canadian 


Scholar? Why do the Jathedars want to hold their 
proceedings in Secrecy? Why are they refusing to 
entertain S. Gurtej Singh, the knowledgeable Professor of 
Sikhism to appear before the Takhat on behalf of the 
Sardar? How come they are trying to hide behind some 
baseless argument of Maryada? Is their Maryada better 
than that of Guru Arjan Sahib? If Guru Arjan Sahib Jee 
could allow Bhai Ladha Jee to appear on behalf of Satta 
& Balwand, then what is the big deal here? Do the 
Jathedars consider them to be above Guru Arjan Patshah? 
Since when has Sri Akal Takhat Sahib become a protégé 
of Delhi by adopting the tools of its tyrannical secret 
injustice, like the TADA and POTA (the tyrannical tools 
of the Indian Government used for inflicting injury, and 
denial of justice to its minorities)? How can the Beacon of 
Eternal Justice, Sri Akal Takhat Sahib, be allowed to 
become a Throne of "No Daleel, No Vakeel, and No 
Appeal''? 


These are just a small sample of questions that come to 
mind when one sees the prestige of Sri Akal Takhat Sahib 
being dragged into the mud by the deceitful moves of the 
present day Jathedar Sahiban. If the Jathedar Sahiban 
think that they can get away with murder without anyone 
noticing, then they are highly mistaken. The whole Global 
Sangat is watching and nobody except some Chamchas 
of Bipars (Agents of the Brahmanical Snake) are liking 
the spectacle of transforming of Sri Akal Takhat Sahib 
from a Throne of Eternal Justice to a Seat of Dhakay- 
shahi (Terrorism. ) 


To maintain the dignity and prestige of Sri Akal Takhat 
Sahib, it is requested that all of its proceedings should be 
conducted in an open, fearless, considerate, judicial, and 
truthful manner. An open Video Conference with S. Kala 
Afghana will be a good start. He should be openly and 
publicly questioned about his thoughts for everyone to 
see. If he is advocating anything that is Anti-Gurmat or 
Anti-Sikh, then let everyone see for himself or herself. 
The childish and deceitful game of forcing him to come to 
Amritsar at the risk of his freedom and life should be 
immediately dropped. 


No body in the Sikh world should try to expose his/her 
stupidity by boasting that nothing will happen to S. Kala 
Afghana if he chooses to go to India. Helplessness of the 
Sikh World and its inability to get justice for the Sikhs 
is too well known. Cases of disappearances and murders 
of Jathedar Kaonke, S. Khalra along with thousands of 
others are too fresh, as a list of painful reminders. Let 
none of us forget that, as a result of Sikh efforts in Hindu 
India not a single Hindu Fly even has been punished 
for the Holocaust against the Sikhs. For the Agents of 
the Bipars, elimination of S. Kala Afghana or of any other 
Sikh is nothing more than, just another number. 
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Therefore, let Sri Akal Takhat Sahib not become a partner in 
crime by its insistence on DHAKAY-SHAHI, to force S. 
Kala Afghana to take the risky venture. 


oh 2 ok 


THE MAN AND THE OFFICE 
I.J. Singh, New York 

The question was what to do with the visiting Jathedar of 
the Akal Takht. 

Some Sikhs remembered that when Jathedar Ajnoha, who 
held the same office visited New York, a reception for him 
was mounted in Waldorf Astoria, arguably one of the most 
prestigious hotels in an incomparable city. It is a different 
matter that the function erupted in fisticuffs. I don’t quite 
remember how it all concluded because I walked out. 
Perhaps about ten years ago, Professor Manjit Singh, who 
was then the acting Jathedar of the Akal Takht, came calling 
and the Sikhs of New York honored him at a lavish spread at 
the Hilton. 


Now the current title-holder Jathedar Joginder Singh Vedanti 
was visiting. Sikhs were falling all over themselves honoring 
him — to see him and to be seen by him. But now some 
uncomfortable questions had also surfaced. 


Jathedar Vedanti seems like a very nice, genial, scholarly 
man. Every one tells me that he is much more approachable 
than most of his predecessors. They also tell me that he is 
well intentioned who wants to do the right things, but that he 
is hemmed in by the political realities in India. All this may 
very well be true; certainly I am as ignorant of Punjab 
politics as can be. But he seems to come with considerable 
unwelcome baggage. 


I notice that his name (and therefore his office) has been 
associated with the summoning of Gurbaksh Singh Kala 
Afghana and the banning of his books. Now book banning 
like book burning is a practice that, to my mind, is 
completely antithetical to Sikh philosophy. The way to deal 
with bad ideas is by focusing the light of better and opposing 
ideas on them in the free marketplace of ideas, not by book 
banning and then punishing the messenger. Destroying the 
messenger makes us no better than the Mullahs of Iran and 
how they tried to silence Salman Rushdie. It also reminds me 
of the old Roman Catholic clergy and how it dealt with 
dissenters since before Galileo to nearly the end of the 
twentieth century when it finally stopped publishing lists of 
books that its followers were refrained from reading. This is 
not the company we need to cultivate. 


It is also on the watch of Jathedar Vedanti that Sikh women 
have raised the flag of rebellion because they are not being 
permitted to serve — clean or sing the liturgy — inside the 
Harmandir (Golden temple) that is the premier gurdwara of 
Sikhs. It is not enough to sing paeans to gender equality 


every morning as we do — “So kyon manda akhiye jit 
jamen rajaan.” There is absolutely no rhyme or reason to 
such a discriminatory policy, but the Jathedar sits like an 
ostrich with its head buried in sand studying the issue. 


Sikh women the world over are asking that our practices 
be reexamined. Why is it that the woman walks behind a 
man during the Sikh marriage ceremony? Why is it that 
the bride’s father ceremoniously hands her over to the 
groom? In the ritual of the Sikh wedding ceremony 
(anand karaj) did we merely adapt the ceremony from the 
majority Hindu community; Hindus walk several times 
around a fire, so we perambulate the Guru Granth. These 
are issues that will not go away, yet the office of the Akal 
Takht sits with nary a peep. 


Our gurdwaras all over the world, including our historical 
gurdwaras in India, are built so as to be inaccessible to the 
handicapped. Admittedly many were built decades, even 
centuries ago. But the world has moved since. Now laws 
demand that public buildings be within reach of the 
handicapped. I am reminded of the fact that Profesor 
Darshan Singh, himself a renowned ragee and a former 
Jathedar of the Akal Takht was recently refused 
permission to perform by a Canadian gurdwara because 
he could no longer sit cross legged — he had both knees 
replaced. We need to modify our gurdwara facility to 
accommodate people who cannot sit on the floor, cannot 
walk in unassisted, need a wheelchair and a ramp. Yet, 
the Akal Takht issues no directives and makes no effort to 
initiate and impel changes. 


The question of the authenticity of major portions of the 
writings of Guru Gobind Singh continues to divide the 
Sikhs worldwide; the Akal Takht refuses to act decisively, 
or even to direct an exploratory, investigative, scholarly 
process to deal with the matter. The issue of a Sikh 
(Nanakshahi) calendar hangs fire for years, and the Akal 
Takht looks for compromises that resolve little. Dare I 
say, like Nero it fiddles while Rome burns? 


I look at the fact that Sikhs in India are vying to get 
reclassified as scheduled classes. Such labels are caste 
based and that would be absolutely contrary to Sikh 
teaching. What does the Akal Takht have to say about it? 
Probably nothing at all. 


Then there are the events of 1984. How many Sikhs were 
killed in those dark years? How many were jailed for 
years without trials? There are no numbers and even now 
19 years later there are no efforts at accounting or justice. 


Think for a moment. The holocaust occurred in the 
1940’s. Sixty years later the fate of the Jewish victims is 
still being investigated. Guilty Nazis are still being 
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identified. Oral history projects across the world are 
documenting who did what to whom, so that the world would 
never forget. The evidence of atrocities against the Sikhs in 
1984 is still available but is becoming rapidly tainted and 
degraded every day. (Do not forget that uncounted Sikhs 
died in 1984 at the Akal Takht and in the Harmandir.) If the 
Akal Takht will not take the lead in preserving our collective 
history, who will? 


Our history also lies in the rare and handwritten documents, 
many of which were destroyed in 1984. Other documents 
and artifacts over time have become the property of a few 
families, but they really belong to the nation. How to 
preserve them and yet make them available to people 
worldwide and to scholars is a question that we ignore only at 
our own peril. Who better to lead us in this in the name of all 
Sikhs than the Jathedar of the Akal Takht? 


At a more personal level a book ostensibly edited by Jathedar 
Vedanti himself has become a lightening rod for criticism, 
but there is no systemic effort to evaluate it. 


While major issues facing Sikhs remain unresolved, the 
office of the Akal Takht remains embroiled in local election 
disputes of gurdwaras or the matter of legitimacy of langar if 
it is served on chairs and tables, rather than on the floor, and 
that too in gurdwaras thousands of miles away, in local 
conditions of which the Takht staff remain entirely 
uninformed. 


I have not raised any issues of which most Sikhs are 
unaware. These matter invade our consciousness everyday. 
Yet at the reception for the Jathedar, no one raised any such 
questions. No one initiated an honest debate. But then I 
have to add that the format of the meeting did not permit any 
debate or discussion. 


It is as if to question the Jathedar would be disrespect to the 
office. I suggest that this attitude emerges from our Indian 
cultural heritage, where people in authority — parents, 
teachers, religious icons, even politicians and statesmen must 
never be questioned. A knee jerk response of respect and 
affirmation is the only way. I add that this could also stem 
from our colonial legacy when we had masters, but I suspect 
that the feudal Indian society with its caste system had 
perhaps already broken the spirit. The spirit of free inquiry 
and the emphasis on accountability are inseparable and 
essential, but they do not seem to be in the Indian cultural 
ethos. 


Let’s look at the President of the United States. I am aware 
that the office deserves respect, even if, at times, the office- 
holder does not. The classic examples are Presidents Lyndon 
Johnson during the Vietnam years, Richard Nixon during his 
Watergate saga, and the current occupant of the office 


George W. Bush through much of his tenure so far. Most 
Americans are able to separate the office from the man. 
We have enormous respect for the office but this does not 
automatically translate into similar reverence for whoever 
happens to sit in that chair. His legitimate orders are 
obeyed, but analysis and criticism of the man can and 
does occur; in fact it never ceases. 


The best example of the separation of the man from the 
office that I can think of occurred some years ago during 
the Presidency of Richard Nixon. The President was to 
honor American Nobel Prize winners. One man, Linus 
Pauling, who had won two — for chemistry and for peace 
— spent the morning outside the White house protesting 
the Vietnam War and then he dressed up and entered the 
White house for the ceremony that honored him and 
others like him. 


The first action was his view of the President’s policies. 
Linus Pauling had the citizen’s right and the obligation to 
dissent, and he did so. His second action was respect for 
the highest office in the land — that of the president. In 
fact, not much later, Richard Nixon left the Presidency in 
disgrace. In retrospect, it was the man that was degraded, 
not the office. And that is how it should be. 


Sometimes the office makes the man, other times the 
man shapes the office. It is a lesson that we Sikhs need 
to learn. We need to keep in mind that it is in 
discussion and debate that we sharpen our focus, 
define our goals and hone our skills. 


oh 2 2 2k 


DISCOURSE WITH JATHEDARS 

Dear Editor: 
For a couple of days, the Jathedars of Akal Takhat, 
Anandpur Sahib and Patna Sahib were available at 
Chicago. The local dera Gurujot Parkash run by Baba 
Daljit Singh had invited them among two - dozen 
religious and political personalities to attend a ten-day 
long Keertan Darbar. The management of another local 
Gurdwara situated near Palatine has repeatedly filed their 
objections with Akal Takhat that by responding to Baba 
Daljit Singh the Takhat Jathedars are actually 
promoting Derawad. Baba Daljit Singh justifies the 
single person management on the ground that it is free 
from bitterness of group-ism and politics. Baba 
promotes his political interests by purchasing personal 
publicity and comfort when each and every one of his 
guests vie with each other to shower lengthy praises for 
inviting them, from as far as India. 


Mahabir Singh Dhillon got permission from Baba Daljit 
Singh to talk to the Jathedars only for a couple of minutes. 
The room was full and we could talk while standing only. 
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Sardar Dhillon expressed his concern about the incident of 
T.V. Showing Sikhs beating Sikhs in front of S.G.P.C. 
Offices in the Darbar Sahib complex. And I also said that has 
given a very bad and shameful image of Sikhs worldwide. 
Jathedar Vedanti jee did not respond but the Anandpur Sahib 
Jathedar blamed the hostile media for it. Then I expressed my 
concern that root cause of problem is that we have no sound 
system in place that could ensure persons of merit coming to 
occupy the seats of religious power nor we have any system 
of checks and balances that could safeguard against any 
misuse. Though the Guru’s edict is, ‘“Takhat bahe Takhte 
ke laik”. Resultantly we had to face very ridiculous 
situations about Langar Hukamnama, another one issued 
not from the Takhat but from Guna hundreds of miles away. 
However, Jathedar Anandpur Sahib dismissed our concern 
saying they have already written to S.G.P.C. Then I presented 
a copy of my book titled “Evolution of Khalsa- Sufferings 
and Successes” and invited their attention to page 4 
containing the proposal of worldwide electoral college of 
2000 electing a council of 200, further to elect an executive 
of 20. Page 5 proposal is about the Jathedars and runs thus: 
“proposed minimum qualification for a Takhat Jathedar is at 
least an M.A. in Divinity, Sikh history, religion, research in 
Gurbani, 5 years term. (Renewable for one term), Bheta 
Rs.15 to 20 thousand, car with driver, house, medical 
allowance.” 


With me, I had a few sets of 3 papers pinned together. One 
was a copy of an E-Mail sent to Baba Daljit Singh requesting 
him to adopt the loving title of Bhai instead of Baba or Sant 
Baba. However, he claims “Baba is my first name and not 
an assumed honorific title”. The other was a copy of a 
highly well balanced editorial written by Punjab Times. It 
was having a fair proposal to solve Afghana problem. The 3™ 
was my own article as published in the Punjab Times dated 
March 15, 2003 about the subject of The Sikh Institutions 
and Kala Afghana. While handing over the set to Jathedar 
Akal Takhat I was explaining to him that the contents of all 
were principle based and not personality based. On hearing 
the mention of the mere name of Kala Afghana the 
Anandpur Sahib Jathedar Gyani Tarlochan Singh left his 
seat and advanced towards me to say that “ We have 
already decided about him, make no mention of him’’. 
Then I told him that you have yet to hear him on May 
tenth. Then he reacted: “Send him”. (What arrogance! 
ED.) He was told that Kala Afghana couldn’t come because 
of warrant of his arrest. Then the Jathedar said there is no 
such warrant. I argued that he has repeatedly written in his 
books that the Govt. of India had twice approached the 
Canadian Govt. to apprehend him. Then the Jathedar said that 
Afghana was telling lies and making excuses. Again I 
reminded the Jathedar that Afghana has written several 
letters to you repeating the same fact and “ if you are so 
sure that there are no warrants then just write to him like 
that.” His reply was, “ Why should I?” I said, “Because 


you are saying so.” Again he said “ no”. Then I 
remarked that, “* You are saying something but acting 
differently”. 


Then I started addressing the Akal Takhat Jathedar that no 
writer is ever 100% correct; the ratio of 49 to 51 provides 
the acceptability or otherwise. Then I posed a question to 
Vedanti jee as to whether his writing in Gurbilas 
Patshahi-6 is 100% correct? His reply was that he has not 
written it. I replied, “You edited it and recommended it”. 
He enquired whether I have read the “bhumika’. I said 
yes and added the mere putting of a vague caution that 
there are some erroneous facts and the readers may check 
up does not absolve the editor from his responsibility to 
ensure that the content does not contradict Gurmat. 


I questioned the Jathedar as to what extent the Parkash of 
Dasam Granth along with Guru Granth, as at Takhats 
Hazoor Sahib and Patna Sahib, is in accord with the 
Panthic Rehat Maryada of 1945? At that the Patna Sahib 
Jathedar left his seat to come near me to pose his 
question to me as to whether I have read the Jaap Sahib or 
not? I replied to him that here the question is different and 
it is whether the Panthic Rehat Maryada at both these 
Takhats is being duly observed or not? At that, Sardar 
Bhajan Singh Ahluwalia, General Secretary of Delhi 
Gurdwara Committee approached me to say that if I let 
him have my papers, he will correspond with me, after 
due study. 


The above facts show that the attitude of Jathedars 
towards Afghana is hostile. As such they should 
themselves withdraw from judging the case of Kala 
Afghana. To ensure impartiality the matter may be given 
to a panel of retired Sikh Judges whose majority opinion 
should be binding on all concerned. Such an arrangement 
could ensure to look as if justice is being done. 

Sincerely, U. S. Gill, Arlington Hts. U.S.A. 


oh 2 2 2k ok 


JOAHSTH MS TAHSTH 


word At or wer efoarg At at esta II 

Het 10,2003 6 wis 28 veoas Atos fea urfenr 
TOAHSH' HES TASS YTUS Tfeut 

Hot Hoe 5 Il 

fA o fo Sufs 3 omit A ey an ue | Sf o Te 
HfeEs fe Hs HIS SHS o oS WLI AS TH TE F AS ae 
AS 3d Il 3d Rea as ont fas oot AH St wre Se M11 
owe a 3d df TS AoMt fo a ASH NaS VY SAT || 
Sot aun 5 He Set fsa a few 211 oH fourfefs AY 
as ufefs wre usd wreafs | sdt Aefe Sd soeH Us 
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He & Aafs 1311 fomro fiers fae aH 5 Wet We 3 Wet 
SH I Hs 3 x Aisa soa fats ae ot Act 4 10ST 


27 eAra, Hales 10 Het, 2003 (uta: 749) 

dost cet Fe GF feo dt fa Ja Tarot use & fhifemt Ff 
nm at AAS ws do faw Afos fT cAESt Jo Wet der A 
mS SB JaHoOS HEE ATS FS STITH e Ase Be HOS 
feo maodt Adt At fet At fA & fines odt dist AT Het, UT 
nm Ata Jane use fue wH t Ho fe act fanH t Aa 
tei Te Ts | 


fsHes Afos Fost J fe TH S Tas wong AG te FH 
fgursst cat at | omy Ht S AGSHHS ove oTSt aroeUM fry Ft 
& sourdon aaa fest 31 fits aus Haare, Yaa UH UST 
ana (ie vistas AsaT 1998) Wat 31Gug Io fee wig 
dH v: 

(5) SouTdte feT Js: 

LHe, HAe, tense, gHaete, urfea Ue fedcnit om at 
Sat HG,ASt HG, fA OS TISS ST Souda T WET Tl 
2.3-o He at ufss wt For ure ser 

3. aS THe THT | 

Aus HOT AAHwe ea ATE age TT 

5. act oA Sa WIG ATS UAS, dale wife) ISS ST | 
6.q0HfS J fedu aet HAas AIS ST 

7 afos fa TSH 3H AIS SH 


mtu Ate TaHon wens oet aan fru tts Cudas fed 
TH 3m St ast, us wi At es fest famr arse fH, “faBhe 
oe TeEUA fie td fSrt 3a 3 THe T A MAS as ot 
fes” Cudas fes von adt di at 1998 3 fle fhe ofos 
Hoare fea set Aa ast oet F A? | 


Aboard Ua wees At at at Wea sisd At Het aAS wT HS 
uno deo fan dS er ct usd 3.1 MOH et Ie o atst 
deat ? 


TH S md aet yoda & UIHS als Jo fAdat 3 9.3 wa alse 
WT Hast Jl 

6.5 & Aa feu st eres SS AS Use Ss w St aot eon 
out ade , WaT TH Ow aw HHet GNA cht age 
Sag Ff au te Tol 


“wie we 60 HHet ahdt Hag ATE ule Jo. fot fea fea A 
eu attr 4 ct Hache gs Anat ant t His us aes fry 
gee Ss fo ws dd Ha TS asin age Jo . (fa fesoa 
a ae o fa fea we dt wes us tt Jo). mA ys F 
wgeed WT Had fret o at yas ada 2” (a Taails) 


Cudas 5.6 ct fenrttmr afsed Us 3 Jo fee nos atst TI 


‘FW: yor fry wes } dvedHent om © as t Ho-ded 


Stet chat A sath shat, far S difur adt) HHet aASt 
a Hs ue aes fru wes GA we flora fry sfourd 
ae 2 gaot dt os ufsnr far, fan 6 ume fea fret a 
@HHE mY aX Stoo fame fers fad qaers mucin 
uvdhit dH We & sd feat Sshi-eshet ater S SF f- 
udd ag Ae TT” 


ABars Gat Aes aH, at fea mast Sisg A HHet aASt F 
Hag wry at & mifoors Usa fes odt wre ? ug ru At at 
ws feud asad foe et wes ¢ fees feu! 


wry At es oft for ga ca wd qaeest ad TI 
ABad Ga WaT AS AE as St AGI ge’ T ug weit 
odll AAes at at Hose ado T nga Je ada Je JS ? 
wae Ht oru At As t cows THU ASS TS , ad oH 
aoaUH fry dt do fet Hes HoH! 


He Hae) fa oruet Auge eet cafaern USAT 6 UASa St 
Ras usher fed dee Un oad una ot feust eA ur at 
frat & SH routs & msgs ASS T ms 7 SH Cat ee 
far fea uta S A At ae de AivE cous SS oT e 
MOS 3 TTHA oS se ot as Aft st oH ve Sat THT T 
Wear A Hed S Aa = BS us, A ond sost GA URSA 
& Uf una dt ge ag fes st SH oA St Hot eer Bo 
JASE BE GS wT IS ” 

Afsarg Gat Aas , ve Gudas Aes @ Aes fee feo oF 
fu Soe f& wrt fears st ont ory St aun & wet 3 fA 
wet fA ad act de adt ast wt Hat | ge famrat eat 
free at ere Ser oot faa (fe famrst HAs Atos Ht yas 
fea dt set So Sed) Je fRecds|e oT AMT | ny rt es st 
muons fAw At es Usa noe ow Hues alst aet 
‘Tae UsSHS6’S TT Te Atos At ct oad fe THT 
asa, GH oF UAE “aret aaaun fi aenearet & ats 
3 Gz fesede Gus Gumen F II 

ABag Ga Fae Hwas eS Janos ow Haus fea Hat 
fea & ea ase & feurest aact a, fa frost Hoare 
aor 3 ae fe Sag eae ow Sa TART, 8A Hoa & 
Faved His & oe Bag ue 2S et usa at adt F 
Al? 

Aad Ga Fae At, THede were tt uss HSER yy 
at & UfaHsS Tes AAS MSs wHdlao Tents an]!t 
o Host te SF AU oy ast Ti us wae AL fest 
Tews THT ets wry at et at fears JS? 

furs Atos Fost oT fa oH cht sex oo fess Te 
Tas mons AG te SF fuss ast Ht 

Afsarg AUS, Reerits firu, water 


oh 2 2 2k 
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Ae Jost At es Ae fer fame 
dest ad THede fest 9 Het 2003 ct usd MOHD, “ Hae 
zest & fea Fores @ wea fea Afsnr fa Sw fru feces F: 
ASSIA ATS Tt orfamr Sat At mans sus Atos ct uguTet & 
Que cd ud ufvet frag ce fed oun Be os Cot Mn] 
Qsa de of fare far fe feo er eget HATS ( eo at Ae 
J) AS ast Te as Beta” | uoa F we dear fa Hoe! 18 
zat ASG aac sadtet ass asa Hoss ast TA 31 sor 
wees A, at feo Testa ga = ae feoa T fe fx saatat 


mS aoHfe florfsS feH uregot HAS © ufegot uy s set 
HoTe | 


oet Teen fru aemeda ot unsa , “fruge at dis 5 AS 
a Ha” ufsst ee 1993 fee eut At ws Cuat FH savdsSs 
URS, “HAHA afs Hoy sas” 1996 fea! “fuse at dis 
Hd oT Ha” wat fed Je Sa 10 UASat Eu vom Je ud ae 
ast mega At aodt HAS et odt Tent 


At ag dodfre foe Ate 400 Ae yo SsHe & Aa fe 
Wat aedt AAG S fomrst Aface feu Feist os Tunes 
fro & Fures , “ag faern usando” & Uae HHS oy BU 
a og Ue wet mone Hors ed at atst At fAR fea (Ae 
He S ) Ua tht do fete nos TAS S UR Usd cA 
TS! 
(1) “fe3one Ae’ (qaeS Jens fru Ah) 
(2) “Hen (AaeTS Taso fru fas ) 
(3) “Mest Ae” (aes set Hors fw zt ) 
(4) “qafaon & HO Agu (APES get aes fw Ah) 
(5) “wiguy Hers” (Hues fru At Fg) 
(6) “ Wfds 3 AHA” (A: Hors fAw At asarst ) 
(7) “et Fee” ( for: AS free at HAAS) 
(8) “aHsarTdt fenrfimr” (far: AALS fAw At wears ) 
(9) “ Heturta Gen” (estu fru At HeSae ) 
(10) “fefsrna unseat et yore Haut Ast fae” 
(fa Afarea fAw sees ) 
(11) “ wo Hee” (A: afsed fhw At As ) 
(12) “are far & HO AU eT Heas” (for: ewes fw Ht ) 


(3) “nest Her” (FaeTS se Hors fy At) YA UST? 
ToaHA fru aemicarat & fest foot 


‘omg Ag AEdt fy Afos fomrst Aferes fru At A Ares 
fase awd feet sud fea de Use wim us CF fem 
WITT! TMS Ase usa F AS $ HS aos oT ee 
ade ae frees § cast use SoA Use faus ot ase suet 
Te Tite F wea w fans Sus SS Ress AIG! 4 Gudas 
za fea ae & pet fe & Ae fu foot f& A om Sa fw 
rfos eng mfes fer URSA ot fear a nits odt uf, fea 
A fe 3 fe ft fea Ft Ase On unga Act odf fet fiw 
Hive rt @ ds AST aw wns ad, us weea HAS as fue 


a AH dt odt afent, aS TT USAT S ads At UAsat 
ad Hea at mmuet ofe fee a tor gather 3 ag ct 
ud fH Se MAT Ase Odt At dT Afemr| H fe Ue fAw Atos 
at ae fit meat ag wet At Cuds He fru Afoe es go 
3 fe3o Ags A fest fomr At fa wt sos ES As vias 
fra fes Jol H Afard 3 nuss fed Goes ag fest At HS 
AY” | 

(Hots fru Ages 10-11-2000 ) 


(aot YAR Use ed usa at wry ch urea Bar BST) 


(4) “aefaor & HO Agu (Ades set ews fy A) 
ToaHA fru aemicarat fet foot 


“yas ude etoad 3 36 fa wry ats At ag ae Atos At 
ot sane wet 2 mre & fhuisa wae go ot os seat ST 
TH ct Ad dso yes ast J fefSoH o Towel ct 
anal 3 usue a Fas yes ast Trhae sofas Hea ust 
fess wry At um S| ast wis Ast aet ust ory Ft gos Tt 
Afsde 1 eAH a wes wu st a ude gos dt shat UA 
J etoarg at S ora At unt feR AN Ae CrOAT meer fie de 
a une as eet ga faedt whe & on 8S fea 3s 
Tons fois os Se & fay ds St yea T Sat Sora Ft 
fays dig ct not feurttior ag Ae & wea & Aas o CEH 
oS FF Tl mms sit § FIS FIS YTIA F VAST wT sft at 
oa fes fouse at ds 3 Ae Tw Ha felt T gos Hoot 
Tous = Adt frots ct dnardt 3 fauss af ds & At Bu 
31 fita Aya fea Aer & fois Ua weHBus oe UTES 
det fay ds fret fen AY users & feA S wer Ue g 
Hes ado ws Ad I"! (aes fu wees 3: 9406 fst 
19-11-99 ) 


(7) “et Fae” ( far: AS fry At HAAS) 
famrat arat fw feda JaH-oHt fas = fae? 


“Oa Aedes adet & Sudas Hos-HHSt GAs 
Gus, ahdt & far fenast 6 Ja od udve’ At fa Ba 
uuet ct oadt fea ce Hs ct far sgt fet usts adi 
Aaes “At wares sus Atoe” A Oa AeWaTT GHct ct 
frases t AeE-AHS ns fed WHS o Ue st ae da FT, 
ot Cote omue dt AS 3 AgE-HHSt CAS GT HO Fes 
foor At, 3t Ba msfha AeEWard oH fRasss Hee, ws 
Adg-HHSt oe deur Snes sess Be, ug, Hag Atos 
fedu, WA Isa Sor Sas 35 age!” 


fueas:- feA AS Wea ow fleas A ame feu famrat aor 
fru 3 Sot & foae east ur Heo fee orfeor, So Ae 
fea fH yore Fh: 

famorst svar ff Ft 3 famrst As ff yrds ot ee fee 
AHH AM, Ho 3s cd at, fan feu wa fAu ow de GS 
foal HAals At S fen ct thoes, mrue fos 3 es 
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(fjrius sasne fhe at set afar fier rea se am & does Flys) 


Gusas yAsa ed Ae set goer fire oemncaro } 
Tead det a , “Afoura Hh da da woe oH fea He” F mere 
néng Guat & vmet at does Sara ART fart Guat 3 
waes aee fh rt = fee gear, “qaaat & aHedt at te & 
ie wg de vt ume ag 8A ot a 3 EH WS aw frais 
area aeeret & gu fee dt urs 3” wenn, “ ae fron 
usHdt 6” & ag ae tt ot gat fe for oH dist ws CH 
a Gg gn asi tae saet Sas wo aft ase Fal fA ct 
fea was RUCANS (Sse) feo eubor st Het andl 
Cudas uAsa S SUA & fer 


‘Ft ascara ftawr dt Ast unSa Sun ade Hae ST St wt 
Ae we 3@ fa , OA thr Ahr uAsat S urset fas wee” 
nos Sus Atos At a “MrETst HAS” 
Hfoge usa & A dt fess Afss Fast T fa BS, Wet nis 
nruet finedt & use st Ft ume fa de He S Wet 3 vss F 
Bo Hale Teor ger wet fla aaa at 

ok ok ok kok 


fru oH g ue usd 
qaes rfsied fly feetst = IS fhu romeda § souebr add 





ve, Hear 
ag fet Hs, coe, 33 
92 HET 2003 





fed usd a3 di du os ust gel 6, fa wees Aftied fAw feetst = 
frre fedut os 3 ufos fee de, ws vers sus Afos & wrue urge § 
onfed sdia oS eas a Ua $ usel as feu fore SS TosUn fhy 
sonra $ sourehr add & fes fom di fast fa AH AY fre fedat 
vas =S “ners sus Afoa” ct Aud »erdcl $ fAul 2 fedu at 
ofan pte feo di fen J ufssi fas fa femrot fes fau, set TaHY 
fu “ffu As ofog” os Asus we femrot a fay viesst § Ua fed 
ae feo foor A ue fea a Has J are, wers sus Afog o Aas 
Rosai, <5 fea 6 sun ua fees four a fut F Sfeorel ct yet st 
Hot aet At CA sd fea edi eg, Je Tasun fhu os Sfeorel J a 
a 
































Hs 3 du zo os fea 3d, fa vf 2 Sos fy S ola 1S TES CHE 
Hdl out Gd A & fA frase »eerct fewrat FJ fag da as =} oof 
use, 4 Gud €S fenen aca fan 2 ad fey wruct TS gE ST Ta 
fest Afos 3 Gai e Heb & feoroi peor, gasun fay 2 ad fey, 
aus Ad frei 3 wu ugs J add oi, sole se sed 




















gosun fAuy o weed feest os cag GH AH Bg dfexr, ne Sai 
o, HHel gowrd acl ol ugh usd adel = UsHs “geEfesn 
usHdl et” fru feddl fase 2 Agu fed ufos wractas datas 
3 SUE VS HUGHHS T Ao ACK tia feu sfom fed fags ave 
fey qasun ffu ot fooos Heat AHel goyra ysua adel 3 
APoLISH! Sun & Set Al fen fase ce Aurea Afties fAw feetst 
ng SB: oda fw Jol fer fase & fed Sd UAH! Usd fed 
aus fees Afoa 3 vu fou a wruel Une fed SS Je Jo, fAH 
ot unct U: Hots fay S wrué 99 wegEd 2000 ¢$ fed usd fes 
ast det di fen fase fey a a 3 gg Afogs of Sfenst aist 
vel J, Jost Wead 2 sel GH fase fey gg 3a soed Afoa 
2S Aolel odt sofa ors disor atst gel, ag dfodfde Afos § 
Tg “ons te Ae feel Usa oof Hier forr, ag dfodfde Afoa 
2S ddr save us fea wigs S$ dua S ge, ee ufsrd sud 
HS AS Sf sdb cae HS Tg Boa te A S ASt Cul AAs 
ae USHU Dud Hs A dl ad & sg Ue de fof Sen FI 
fed 3 fhae cdsd J ul fesH 3 ags Sal di feast aioe 3 “as 
nue <5" Su c fey fea ZA fohor 3 fa “fag fen da ct 
qemrfon fea us ae urds dg Aa stool AHS fa ala wan 
Weed J feafsur di” fags Fan Weea Je Sat ory wes sa 
Hae Jl 

Ae Aaed feetst ws AHel acl 3 ‘gefsen usa! eet fasy, 
ee USHU © g00 AS 3 BUS a UCfHA Tou ais’ de, si Gai § 
fea da fan = vos fea oot 3, fa Gu 8A fenest 2 Ag fed 
eGHS ce fA 3d Gai 6 fu fedul wazeti acfent S Sfoorg ats 
Jel 

Hen cet ws Sst @ ‘sue HAS’ ca Ay t Adu fey, Ae 
U: fours fu used yoo we U: Hors fhw weed S Hors alts, 
fa gaan fy cht feat fase fed fous a set ¢ seta! B Add 
fea Feed Afors 2s gasun fhu as Sse Hfemr 3, at sat Ca 
ory use Js? st da Feed w &s0 al fa Gai d fea oct 
ugeht| Te J gel, SA cen vers sus Atos J fed cu usd 
aot oD fomr At os U: Hors fiw e = enus 6H Usd 3 Jo WS 
fea Hd ue fase 2 wd fey Ue fey fed fers Ue aa fea" fa 
@a Ua o dot oI fen F feos U: Hots fhu 3 AS fea = cfr 
fa Gai 3 fea act sect Ht GH S feu ¢ Selo Fae Afoss 
fest Hol fen + fdu ded fa veers Afoews <S tH Usa Wal 
ado 3 ufos, Goi 3 gasun fhuy cht fase S tu a cH dt 
UsSS Sot ast All vers sus Afoa 3 8S Te feetst wfga eH 40 
dedi 2003 § HaAUG cSkins < ast Asie foorcfaa fey 
feast Afos <8 fea =f far femr 3, fa Ga FSdl ot gulAle a 
fea cH! & Hau fey duel aseGed, ud Gu Gael at o aazet 
wel ws 3H fsaecdinu Ss cH ada, cH agg ta, feist Afos 
ZS Io Het 2003 F ufssi Ti wrué SHS HEE HG ad fes Tel 
ners sus AfsE es t YS 2003 2 fey wren usa feu 9° HET 
2003 § Gauun fay $ wers sus Afoe 3 UA J a rue fous 
uw Hunclads ve Sel Hfeor Sfeor all fragt ¢ oelo! 3 fesan aia 
dfexr 3, Ga A cet HOGS fevast = fase feu us, si Ga AHS 
we J fa Sua a geo at a! fees) Afos fen uss fes fag 
Ue, fatfa Gai 3 Tosun fAu 6 Ae ce & ufsst dh Ho ge df 
ofeor TI 
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ufss 2ns fags uA fay Afoe et 28 waged 2000 a Hica fes 
cfexr at odt AL fAR Hifea fees FAfted fou wsdac fags Het 
aHct & Had <1 do, FHS Hol so dl weed fees BUS SST 
fests WaAgH fey 24 waged 2000 § gasun fay ci fase = 
Sue, SUE iS ese J ugal oe ad fers susfenr femr At 























SHo éHe weed cl 8 ws 2003 dt Hifea fey Adm ot fase J 
So sot fes fomm oe fed wad 4 ms 2003 § fefago wastes J sul 
Ol raed feetst do 3 vers sus Afos <8, Jasun fhu S wers sus 
Afos 3 UA de & Aaa fey € »R{S 2003 § fay Usd feu fen Boe 
ad set <t frag odt ats dfer di de d cet cn face feo fase 
fed seh ¢ odio & Adu fey Ho, a fase Hoh So ag fesh 
TEM 8 MGs 2003 $ fase = 85 T ado fed Ht fa gosun fay = 
fst ‘gofasn usrdt set ggeel ct anect 3 fase gg ada Afoa 
ol GHecl J UTU J 2 MUS 2003 § fffea set sat fest Tet Al, ws 
feast Afos fen fase § fie det odt tu nae, fagta feetst afos 
25S OS Enh Fun 2 St fu fed won & sts See’ JI few 
Bel TIS! OS Tsu fAu cht adh fara 3 So 8 ws 2003 $ Tt 
BT FES WT Io HET 2003 § TSMeTS' $ wTS Tus Alga 3 He SS 
feo ot =f yess sot atst! fasta fee's? afos $ 30 3d, fa fea faxes A 
qo HET SF ufssi Tt su Tel si Cai ws Cai a Hebi w at gear? 





















































sine ens feetst Afos 3 gJé fad »wruEt 20 ws 2003 et ondter 
eat uae fsord fea »rué Sava fee fea fas, fa qeaun fru 3 
Texel & wae $ feafsur 3 ve WA de 6 o fan goed feu Fae 
fes We ws o dl fen § cet Ho oe wis fed fans cae Shot ore 
fey str 31 dgot & as fed 3 fa feetst Afos eS vA sa cet SJ 
usd genet t wae $ fease & Adu fey vot odt ats for fea 
feors fon seo 2 sfos fes for dea, fen ad 3 feast Afga ot 
GH Had Jol 

geaun fh S 90 HET 2003 § sourebe agg ta need Hfows 3 
mus SH Cat Feed 2 us fea fous four 3, frat d femrat fes fru, 
A: TeHy fHy os fomrst ga fru S Ue fed afer At 






































H gegen fay 2 ad an ee gos ot fre peadl dud de t aes, 
fed HfoGH ade J fa fea Hoon feetsi Afos we Gol = THY ada 
cHd vd Wades <S Sfeorel atst get di wes few et Sy uudl As 
Jel sotet SI 3 fa frre fecal sasi w fora G30 Hal H ud fAu $ 
Zt dost ace i fa Ga =f fag us »ruct gE o gee! frre Cat 
de d fros som weed 3 uals o ad aru GHG Us a Te BO 
Ave & fhe vruet fadedt odt HHse 3 fAul & ga Ue F aet S 
oot da Hee, fafa aet oofHa es ysua sisd frufedut cH ad 
cd Js, ws wre sol fru ulst AS ae St He oot acai! 


























noid feu H fu de 3 fed eS AGG Use Ve Ti fa, a vers sus 
Figs fro $ feone te FHS J a fed da os fAu ct cfowre § 
neHel ada fsaccofau se ens Hae Set d? 











ore 2S AH feu fen aA Hed AEs! AAS fea fotge = wat atst 
Wed! 


oh i ok 


GURTEJ SINGH vs 

GURCHARANJIT SINGH LAMBA 
Alpha Punjabi television recently hosted a discussion on 
the writings of Canadian author Gurbakhsh Singh Kala 
Afghana. The discussion featured SGPC National 
Professor of Sikhism and retired IAS officer, Gurtej 
Singh, and Editor of Sant Sipahi, Advocate Gurcharanjit 
Singh Lamba. The following is a useful review of the 
discussion that was posted anonymously on an Internet 
discussion group. 


“Well in my opinion, Sardar Gurtej Singh came off 
much better. He was clear, concise, confident and knew 
exactly what he had come to say. He did not appear to 
have appeared on the show to defend anyone or their 
views, but more impressively appeared to be declaring his 
opinions. Sardar Gurcharanjit Singh Lamba on the 
other hand was continually referring to written 
quotations that were unnecessarily long and in some 
respects inappropriate. He was repeatedly ruffling 
through a pile of books and papers with numerous 
visible post-it notes. His agenda was crystal clear in 
contrast to Sardar Gurtej Singh's in that he was there to 
attack GurtejSingh and Kala Afghana. I am a law 
graduate and have taken part in countless debates. One of 
the fundamental traits of a good orater that I was taught to 
recognise was based on body language. From the right 
body language comes success with your material and on 
this count Sardar Gurtej Singh won out. I would like to 
make clear that I have made no opinion in regards to the 
subject matter and my views on the respective parties 
beliefs. Simply I have assessed at your request the 
perception that I had of both men's appearance in the 
debate”. 


[Contributed by Puneet Singh Lamba, Founder, The Sikh Times 
http://www.sikhtimes.com ED] 





oh 2 2 2k ok 


AN INTERVIEW WITH 
PROF. DARSHSAN SINGH 


For the good of Sikhism, politicians must be ousted 
from Gurudwara administration. Prof. Darshan 
Singh, Former Jathedar, Akal Takhat Sahib. 


Q. Singh Sahib, you have had a brief stint as Jathedar of 
Akal Takhat, and you are regarded as the foremost among 
those 'Ragis' (singers of Gurbani) who, through the 
medium of ‘Kirtan’ have made true and _ faithful 
explication of Gurmat. You have observed Sikh leaders 
from close quarters and your reading of Sikh society too 
is beyond comparison. What would you like to say about 
today's conditions? 


A. Truly speaking, today's conditions are similar to those 
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obtaining during the time of Guru Tegh Bahadur Sahib. At 
that time, Guru himself was living, and so the truth came to 
light soon. Today the 22-pseudo claimants to Guruship are 
doing greater harm than they did at that time. Rather, today 
every 'Dhirmalia' has started calling himself ‘Guru Panth'. 
They have usurped both political and economic power. With 
the help of money power, they have come to possess 
‘religious authority' also. 'Religious authority’ is the backbone 
of a nation or community. The stranglehold of politicians, 
bereft of righteousness over this power, is proving to be 
highly detrimental to Sikh religion. 


Q. Talking about religion, would you like to say that the 
situation is worse than that prevailing during the time of the 
‘mahants' (priests)? 


A. Yes, it is worse than that. Whatever the 'mahants' did, 
they did so openly and their actions were transparent 
also. Today's politicians get everything done through 
their hirelings by sitting at a distance, and they 
themselves go to the extent of asserting that they do not 
interfere in religious matters whereas the fact remains, 
however, that it is their will that prevails in religious affairs. 
Whether it is the question of selecting SGPC President or of 
Akal Takhat Jathedar, all decisions are taken by the 
politicians and they do so keeping their own interests and 
convinces in view. On high positions too, the political bosses 
appoint those persons who are ready to dance to their tune- 
no matter, what their merits or demerits are. They are 
appointed in an arbitrary manner, and so are they removed in 
an equally degrading way. 


Q. You too had accepted the office of Akal Takhat Jathedar, 
but you resigned after a short period? 


A. When during SGPC General House meeting, they 
(members of the SGPC) did not give up squabbling and using 
abusive/foul language in the august presence of Sri Guru 
Granth Sahib and did not agree to show due respect to the 
Guru, I did 'Sukhasan' (closing of the holy scripture) and 
tendered my resignation. 


Q. What do you think, should be done in the present 
circumstances so that Sikhism can prosper once again? 


A. The first ting we have to do is to liberate the 
Gurudwaras from the politicians. People working in 
Gurudwaras will not be able to do their duty honestly so long 
as their nose-string is in the hands of politicians. If politicians 
continue to dominate Sikh religion for another five-seven 
years, Sikh religion will suffer irreparable damage, I tell you. 


Q. Do you want to say that religion and politics should now 
be separated from each other? 


A. The closeness between religion and politics meant that 
the politician should act as per the principles of religion 
and after taking guidance and direction from it and that he 
should manage religion in accordance with the dictates of 
politics. Today, the politicians who talk in term of 
‘politics and religion being one’ in fact misuse religion for 
furthering their political interests, and they do not serve 
religion at all. When the BJP leaders say this, their one 
and only one aim is to gain political mileage by 
misusing religion. This is fully applicable in the case of 
present-day Akalis also. The Guru-bestowed doctrine of 
‘miri-piri' was not wrong. It was a valid doctrine. But if, 
by repeating the refrain of "religion and politics are one", 
politicians make their politics establish its hegemony over 
religion, we will have to think in terms of ousting 
politicians from the Gurudwaras at least, if we want to 
save our religion. By doing so, religion will be saved and 
so will be the Gurudwaras, and the doctrine of 'miri-piri’ 
will also remain intact. This doctrine is needed more 
outside the Gurudwaras that is, it is needed where the 
politicians or the ruler tyrannizes the people, where he is a 
tyrant or a dictator. A politician seeking guidance from 
religion is one who dispenses justice to the people, 
grants due recognition to them and regards himself 
not as the ruler but as the servant of the people. 
Repeating a principle in the manner of a parrot often 
proves non-productive also. It has to be seen why a good 
principle has started yielding negative results and what 
amendments it requires. Remove the causes, which have 
made it yield negative results. In this way, the doctrine 
too will be saved. But if no effort is made to remove the 
causes, which have turned it non-productive, then 
gradually people will start finding fault with the doctrine 
itself. Principles are laid down for the guidance of the 
people, but when we give them the shape of rites and 
rituals, they become a problem with us. Nations and 
communities, not aware of the changing situations, 
destroy even good principles by turning them into 
rituals. But awakened people find some way out to avoid 
ill effects of bad customs and rituals even. If by remaining 
a slave to the dead tradition, we continue offering lip 
service to the principle of 'miri-piri’, it will produce only 
negative results for the Panth. But if by understanding its 
true meanings, we stop the gurudwara administration 
from going into the hands of politicians, then first of all 
religion will be saved, and secondly, we wont be 
disappointed and disillusioned with the doctrine itself. 


Q. What would you like to say about the way SGPC 
authorities got the 'Satnam-chanting' Khalsa Panchayat 
workers beaten up by their hirelings? 


A. It was a very cheap and ignoble action, which 
deserves the severest condemnation. Sikh congregations 
have every right to lodge a peaceful protest in front of the 


The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 15 


The Sikh Bulletin 


ofe usu June 2003 





SGPC office. SGPC officials’ statement that this cannot be 
permitted within the Darbar Sahib complex is not tenable at 
all. The ‘dharna’ (sit in strike or picketing) was not being 
offered in Darbar Sahib at its 'parkarma' (circumambulatory 
path round the pool), rather it was being done before the 
SGPC office. The committee office is separate from Sri 
Darbar Sahib. Within the Darbar Sahib precincts, one cannot 
go with shoes on while in the SGPC office, all go about their 
work in their shoes. Sri Darbar Sahib is a sacred place. It is a 
place of religious worship. The SGPC office is neither a 
place of worship nor is it a holy one. Even there, the Khalsa 
Panchayat workers did not do anything as was unbecoming 
of Gursikhs. Remaining completely peaceful, they were 
going there while reciting ‘Satnam Waheguru' (True is God's 
Name). The treatment meted out to them was in no way 
different from the one meted out to the Akalis by Mahant 
Narainoo. It is beyond me how any Akali can behave in such 
a manner. Only a person in whom religion and 
righteousness are dead can treat his opponents in this 
manner. Even if the congregation indulges in some 
wrongdoing, it does not behoove the managers of a religious 
institution to make a devilish use of power and usurp the 
Sangat's right to protest or to present a demand or a 
memorandum. Surely, no Gursikh can do so. 


Q. What would you like to say about the way S. 
Gurbakhash Singh Kala Afghana is being sought to be 
harassed and humiliated by summoning him at Akal Takhat? 


A. The issues raised by S. Gurbakhash Singh Kala 
Afghana are perfectly valid. I have also raised the same 
issues in 'Ujiaro Deep' and in my forth-coming book 
Brother Kala Afghana's problem is that he does not know 
how to put restraint on his language and he needlessly makes 
people around him his enemies. About me also he has used 
the expression 'professional ragi'. This is not a good way of 
presenting one's point of view. Whatever may be the reason, 
but if he changes his style of writing only a little, then, as I 
have stated earlier, the issues raised by him deserve the 
attention of all of us. There is nothing wrong in summoning 
him at Sri Akal Takhat Sahib, but it will be difficult to 
answer why they did not give him any reply when, before 
publishing the books, the writer had sought their opinion 
and direction regarding any shortcomings, failings and 
mistakes in his writings. A writer will be guilty in the eyes 
of only if he publishes a book without sending the manuscript 
and seeking its direction and guidance thereon. Even now the 
Akal Takhat Jathedar can give directions to the writer after 
getting the opinion of scholars, but he cannot be equated with 
those writers who did not seek Akal Takhat's direction at all 
before publishing their works. 


Q. What would you like to say about the manner in which 
Sikh women are being denied some of the rights that Sikh 
men enjoy in Sri Darbar Sahib? 


A.In Gurmat, discrimination between man and 
woman is a sin of ignorance, and not of our intelligence 
and understanding. In my press statements also, I have 
made it clear that doing so will amount to renouncing 
Gurmat. If this anti-Gurmat restriction was imposed 
during the time of the 'mahants' (priests), it will in no way 
be proper to continue with it. After reading my statement, 
I got a phone call from Head Granthi Giani Bhagwan 
Singh asking me not to support the demand raised by 
Sikh women. The argument he gave was that bad 
elements would also start coming and their interest would 
be limited to teasing the ladies. He said that this had 
happened on many occasions earlier also. He used some 
words, which I cannot utter from my lips. I observed 
that if it had happened earlier the negligence was theirs, 
but if he was worried about the future, I could tell him 
how to avoid any taking place for sure. Gurmat has to be 
enforced in toto and removing every obstacle or hurdle in 
its path is even more necessary. I am sure that Sikh 


women will get their rights soon. 
[Courtesy The Spokesman Weekly's Monthly Issue April 2003] 
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SIKHISM: ACADEMIC FORUM 


Guru Nanak’s Mind & Historical Research 
Part 3 of 3 
Sulakhan S. Dhillon, Berkeley, CA 


To assess the impact of the medieval period on Guru 
Nanak though a complex problem, we only reflect, in 
general, the spirit and the impressions of the medieval 
religious reality that appears to be hovering on the 
horizon. We have discussed this issue, more in detail, 
under the heading, Medieval Religious Reality in the 2nd 
part of this series, published in the May 2003 issue of the 
The Sikh Bulletin. Now, we will, in this discussion, only 
recall the spirit of the medieval religious atmosphere at 
the time of Guru Nanak. 


10. Medieval Religious Spirit 

The distinct feature of the Bhagti movement, at this time, 
was that it was appealing to the common man, and 
popularized the awareness of religious vitality, and 
seemed to bring God closer to man. This added new 
excitement and meaning in their lives, and the effect of 
producing a new religious consciousness in the society. It 
also produced new and popular literature, music and art, 
depicting the scenes of the stories and moods of the 
saints, which transformed the spiritual landscape of 
Northern India. Since its contents came out of the 
classical Hindu, Sufi, and Islamic traditions, it did not 
push the traditional religious ground away from the 
people, but instead pulled them together in a new 
religious fervor. The devotees or the Bhagats brought 
Rama, Krishna and the face of Allah closer to man’s daily 
life than perceiving it far removed on the metaphysical 
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plane, which had been the case for centuries. Now they could 
feel and experience a religious spirit in their bones, through 
its poetry and music. The Bhajans and Qwalis that made 
religious experience vital became part of daily life to make it 
meaningful. Such a spirit easily crossed the rigid lines of 
accepted religions. Bhagats such as Kabir, who spoke boldly 
against the strict Islamic or Hindu restrictions that held 
people to the repressive lower status of social existence, 
began to feel freedom in their minds. This new spirit of the 
age was readily accepted and united people, giving them new 
hope. The effects of this new spirit have been long lasting, in 
certain layers of society, which, for a sensitive eye, are 
observable to this day. Bhagat Kabir and Farid are often 
quoted by people in their conversations. People became fond 
of engaging in Mahrfat (inquiry among the lovers of the 
transcendence). Guru Nanak was fond of such occasions as 
evident by his Bani Sidh Ghost and the conversations with 
the Sufis, particularly with Sheikh Ibrahim of Pak Pattan, as 
referred before. Guru Nanak, being a mystic himself, 
attracted Sufi mystics who felt kinship with him. One can 
experience such a spirit present as one reads or listens the 
Bani of Sheikh Farid. His Bani lifts the mind to the truth of 
the eventuality of human life on earth. This brings universal 
truth to the mind of man. 


The Classical Hinduism came into contact with Islam as well 
as with Sufi mysticism prior to the 14th and 15th century 
which brought new dimensions of various religious contents 
and mentors together. Some scholars rightly classify this 
period as having the plurality of religious traditions. It 
brought the unity among other mystics whether of Hindu 
orientation or Muslim. The full credit for such a spirit of 
religiosity goes to the Bhagats like Kabir Farid, Mira Bai, 
Nam Dev, Guru Nanak and others. The respect of the 
Bhagats, who spoke fearlessly and gave people confidence to 
pursue religion on their own freed them from listening to the 
Pundits and their rigid methods of tapas which were full of 
restrictions. The rigid dogmas of the traditional religions 
began to crumble, which benefited the lower social classes, 
who have been oppressed in the class distinctions for 
centuries. These factors cross-fertilized and produced a new 
vital reality of its own. 


This new reality produced the dynamics of mysticism and 
humanism. The Bhajans of the Bhagats and their writings 
achieved supremacy. In this atmosphere of romantic love of 
the divine, in which bhagats were speaking freely, brought 
hope to people for their salvation. In a sense, Bhagats, 
including Guru Nanak who delivered the new vision of “ 
life divine” without the hierarchy of Brahmins made the 
growth of Sikhism easier since his message of 
experiencing God within man, coincided with that of the 
Bhagats. 


Such a spirit of the poetic age of religious mysticism does 
blur the clear scholarly distinctions of the contents of 
traditional Hinduism, Islam, Buddhism and other system 
of thought. The use of common words to express the 
religious experiences of various leanings and their usage 
got cross-fertilized. Terms such as Gian, Muksha and 
Virag are strictly meaningful during this period since they 
commonly lead one to what the Bhagats were saying in 
their writings. This terminology leads one easily to trace 
their Sanskrit origins. This factor further complicates the 
intellectual distinctions and meanings and usage. Terms 
such as Hari, Bhagwan, Khuda, Khassam, Rahim, Maya, 
Sahj and many others, created a new complex of language 
(milieu) 


This trend of common usage of language encouraged 
unity as well as opportunity of open interaction among 
many Saints, Sanyasis, Bhagats, Yogis and Fakirs. Also, 
the elements of Sufism, for instance, blended in the 
literature of the medieval period and brought the 
philosophical and religious meanings of the terms such as 
Fana, Baka, Hallal, Hukam, Raza, and Sahj into the 
common and popular usage. This situation obviously 
presented some difficulties in the effort to trace scholarly 
origins of religious doctrines. 


The overwhelming impact of the cultural, theological and 
linguistic milieu of the medieval period also created a 
paradoxical situation for the people as well as for the 
scholars who sought a more clear logical ground to seek 
historical links to some of the religious movements. How 
would you deal with the cross-cultural terminology such 
as found in the writings of the Adi Granth? This period 
creates a new field of religious reality in which Arabic 
and Persian terms such as Ishaq, Mohabut, Rte-rung, 
Parvardghar, Khair, Bakshundgi and many more occur 
and makes the interpretation of theology rather difficult. 
These terms indeed became part of Sikhism and bring 
new understanding of other traditions closer. The 
meanings and the usage of the terms like Raza, Sahj, 
Saien, Hari, Maya, Hukam and many others of common 
usage, would strike a strong cord of possible historical 
connections and legitimately suggest that there could be a 
possible link to Guru Nanak coming from other religious 
traditions. The meaning, and the usage of the commonly 
used terms in each case may coincide in spirit but in 
actuality such terms may belong specifically to another 
religious tradition. 


Guru Nanak, being a medieval man does not mean that 
his own vision is wrapped up with the other medieval 
religious contents and may have made it impossible to 
emerge independently. What could possibly prevent it 
from happening? How and why revelations occur, we 
probably will never know. All we have is the power of 
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reasoning and beyond that we may have to have a 
supernatural capacity to know for which human beings 
are lacking. 


During the 15th century onwards for about another 300 years 
or so the political effects on the cultural history of Northern 
India are predominantly of Mughals. This effect is 
continuous since the Muslim population in India has grown 
large enough to sustain it. Islamic culture does claim the 
second place. Therefore any development in the Indian 
culture of religious nature will always have Muslim reactions 
to it. 


Modern India, with its large population of Muslims, Sikhs, 
Hindus and Christians, constitutes a new political and social 
reality, but clearly maintains its medieval religious character. 
It has hammered each religious tradition to the understanding 
of the limits of the other. In spite of the occasional conflicts 
the reality of each tradition is fairly safe. 

Both Kabir and Guru Nanak’s thoughts, coinciding with the 
overall message of the Bhagati movement, added to the true 
spirit of humanism. The liberal elements of Sikh theology 
following Guru Nanak, continued to be practiced on the same 
lines which is evident by adding Bhagat Bani of Muslim 
and Hindu saints in the Adi Granth by the succeeding 6th 
Guru Arjan (1563-1606). Emperor Akbar, who advanced his 
own new religion along the similar liberal lines called “Din 
Allahi”, coincided with that of the Gurus. Khushwant Singh 
states,” Emperor Akbar was impressed by the Guru’s work, 
for it echoed the beliefs he held sacred. On one occasion he 
stopped at Goindwal for the express purpose of meeting the 
Guru”. * The social distinctions of the caste system and its 
rationale were challenged by this new message of the Bhagti 
movement as well as by Guru Nanak’s teachings, which 
evidently put Sikhism on the road of acceptance and growth. 


Hardly fifty years had passed, when the Mughal policies 
under the Emperor Jahangir, during the early 17th century, 
contrary to his father, posed harsh policies to squelch the 
growth of Sikhism. The death of Guru Arjan by torture in 
1606, changed the social and political course of the Sikh 
tradition altogether. The Sikhs adopted militarism, as a way 
to protect themselves. His son, Hargobind, who was a young 
boy of only eleven years at the time, was entrusted with the 
enormous responsibility of defending the growing Sikh 
community. As the community grew the struggle for its 
survival became intense and reached to a crescendo under the 
tenth Guru Gobind Singh who during the late 17th century 
openly showed defiance and challenged the emperor 
Aurangzeb. Mughal policies forced the Sikhs on to the path 
of open warfare. The 17th century relays a spectacular series 
of dramatic events of the political struggle of the Sikhs 
against the Mughals. It demonstrated how religious tradition 
survives under repeated loss of spiritual leadership. 


The political realities of Northern India, under the 
Mughals, revealed what the Bhagati movement tried to 
achieve. This situation created a paradox for the people 
who cherished humanism and love of liberal theological 
values, but ended up in serious and continuous religious 
conflict with the political power of the Mughals. This 
situation had a long lasting effect on Sikhism and changed 
it from a contemplative community into a community of 
brave soldiers. The modern India seems to be deeply 
caught up in uniting Muslims, Hindus, Sikhs and other 
religions under the umbrella of a secular democracy, 
which still is a distant dream. Hindu nationalism seen to 
have a different dream for India, which obviously 
threatens to destroy Humanism, ushered in by the spirit of 
the medieval period. Generally, man yearns for peace and 
love of mankind but it is always a little yonder from 
where man lives. India and its people are no exception. 


11. Monism & Monotheism: 

It is necessary to distinguish Monism and Monotheism so 
that we clearly understand where Guru Nanak’s belief 
system is based. The definition of Monism is the belief 
that there is ONE ultimate substance or principle, whether 
mind or matter like water, earth or any one physical 
substance as source out of all that is created. But 
Monotheism is the theory that ONE GOD is the source of 
all the creation. This distinction is elaborated by the 
evolutionists (scientists) and the religionists (believers in 
God). Guru Nanak’s Karta Purkh is an active creator of 
the world phenomenon, which makes Guru Nanak a 
Monotheist although some scholars inaccurately consider 
him a Monist. Among the early Greeks, Monists such as 
Thales (580 B.C.) held that the water is the basic stuff out 
of which all things are made We perceive both Kabir and 
Guru Nanak, contrary to seeking the one source of 
physical reality, holding the belief in One God, are 
Monotheists rather than Monists. We classify Guru Nanak 
as a qualified monotheist (one God with specific 
attributes) as has been previously referred. Both Kabir 
and Guru Nanak believe in ONE GOD but with different 
emphasis and variations. Guru Nanak’s concept of God is 
very specific in the concept of Karta Purkh. It is 
authoritative and judicial. 


Many Bhagats of the medieval period are generally 
nirgunias, mystics believing in God without attributes as 
pure spirit. They posed no threat to Sikh theology, since 
they al are Monotheists hence complementary. To clearly 
perceive Guru Nanak’s Monotheistic vision J. S. Grewal 
indicates, in his discussion and quotes Majeeb M. by 
saying, “Guru Nanak was not a reformer. This simple 
but refreshing enunciation is followed by the logical 
explanation that: ‘we know he was not a Hindu who 
appealed to the Hindu scriptures in order to reform 
Hindu society. We know he was not a Muslim trying to 
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eradicate evils in Muslim society by speaking to Qur’an. 
Further more, in the teachings of Guru Nanak, there is no 
attempt at a reconciliation of Hinduism and Islam; both 
are set aside in order ‘to get at the source of religion 
itself’. Guru Nanak is thus ‘ an originator, a founder for 
his own ideals, he speaks with the voice of authority 
which appears to spring directly from his moral and 
metaphysical convictions.” 7". 


It is very complex problem to assert that various 
Monotheistic thoughts may be connected somehow. As we 
briefly scan the world’s Monotheistic beliefs, we find the 
belief in One God has been perceived and practiced in many 
religious traditions long before Guru Nanak. During the first 
half of the 14th B.C., Tutankhamen, the Pharaoh of ancient 
Egypt, held the belief in One God and commanded his 
subject to follow it. Judeo-Christian tradition has Theistic 
belief in its roots called Jehovah (God) and holds the 
prominent place in the Bible, which is believed to be the 
word of God. Jesus Christ claimed to be the Son of God and 
was sent to this world by him so that mankind may be saved 
from original sin .The Islamic tradition held the notion of 
One God since the 7th century, almost seven hundred years 
before Guru Nanak. In the Greek tradition, during the 4th and 
5th century B.C.Plotinus, Plato, Aristotle, and others held the 
belief in One God. In Greek mythology, like the Hindu 
mythology Gods and Goddesses were worshipped quite 
commonly. Some were clearly defined while the others were 
assumed to exist. During the medieval period in Europe, the 
scholastic philosophers argued vigorously to demonstrate the 
existence of God so that people would believe in Him. The 
effort of man to know God, in almost in every human 
tradition, has been the concern of man. Although the 
knowledge of God does not go beyond faith in Him but faith 
is not knowledge, it is a dynamic of experience. It is 
important for man to have faith so that he finds some 
authority, beyond himself that guides this world including 
him. This seems to be main reason people believe in God. 
Those who deny such belief have their reason to do so. 


In Hindu tradition, Brahman (God) has always been in 
existence in its Vedic roots. Sankara, in the 8th century, 
interprets Vedas and glorifies Brahman in developing the 
theory of Transcendentalism (Vedanta). Ramanuja, during 
the 11th century develops the theory of Theism while 
critiquing Sankara’s Vedanta theory by saying that his God is 
somewhere in the sky and cares little for man and this world. 
In the 13th century, Ramananda brought these ideas to 
Northern India and developed this as ground for Vaisnavas. 
Its Theistic elements gave rise and vigor to the Bhagti 
movement that has widely influenced the people of Northern 
India. In fact, many scholars attempt to link historical threads 
of Bhagati movement to Guru Nanak, coming out from 
Tantric Yogis and Naths as well as Kabir. 


Radhakrishnan holds the opinion that there are 
independent grounds for the development of Theism in 
India. Guru Nanak’s vision stated in Mul Mantra as in 
Jap Ji, the first Bani of the Adi Granth sustains his theory 
of Monotheism. 


12. Sant Bhasha: 

Guru Nanak, being a medieval man used medieval 
language called Sant Bhasha. What is Sant Bhasha? It is 
not a specific language but a hybrid of many languages 
and regional dialects. The language of the Adi Granth 
therefore is a common reservoir for all this terminology 
that connects back to Hinduism and Islam. Gurus 
successive to Guru Nanak have made ample use of these 
terms. For example, the term Khuda a-e that occurs in the 
Adi Granth 32 times, which Guru Nanak uses 11 times. 
Kadar occurs in the Adi Granth 32 times and Guru Nanak 
uses it 11 times, Kadar/kadru occurs in the Adi Granth 4 
times and Guru Nanak uses it 2 times, Kartar/kartari 
occurs in the Adi Granth 52 times and Guru Nanak uses it 
13 times, Karim/karimu occurs in the Adi Granth 9 times 
and Guru Nanak uses it 3. times, Khasam, 
/khasami/khasamu occurs in the Adi Granth 175 times 
and Guru Nanak uses it 55 times, Bhagwan/Bhagwanu 
occurs in the Adi Granth 59 times, and Guru Nanak uses 
it 1 time, and the term Hari, occurs 9289 times in the Adi 
Granth but Guru Nanak use it 588 times. ** Guru Nanak 
used more Lehndi Punjabi than other Gurus while Guru 
Gobind Singh used more Brij than other Gurus though his 
writings are not part of the Adi Granth; nonetheless, it is 
part of the sacred writings of the Sikhs. Macauliffe says, “ 
the medieval Indian dialects in which the sacred writing 
of the Sikh Gurus and Saints were composed. hymns are 
found in Persian, mediaeval Prakrit, Hindi, Marathi, old 
Punjabi, Multani, and several local dialects. In several 
hymns the Sanskrit and Arabic vocabularies are drawn 
upon.” *. As the Bhagats and Sants of the Northern 
region of India, including Guru Nanak, freely traveled to 
far off places they met and conversed with diverse people 
incorporating the new terminology in their conversations 
and writings. These terminologies carry various 
meanings, shades and hues whose analysis has bearings 
on the accuracy of relevant belief systems. They are 
extremely important to deal with which will involve 
philological and etymological considerations. 


C. Shackle, who classifies the Adi Granth’s language, as 
‘The Sacred Language of the Sikhs’ (SLS) which is 
composed of three sources namely, Torki, coming from 
Islamic tradition, Sahaskriti, coming from Hindu tradition 
and South-Western, from Regional sources of the South- 
West, says, “The core language of the AG- that mixture of 
Punjabi and Western Hindi (including Khari Boli and, 
later especially, Braj) - as completing the set of 
dichotomies suggested by the three peripheral varieties.” 
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** These views are also shared by Harkirat Singh who states, 
“The language used by the Sants and the language of the Adi 
Granth does not have any standards of usages. Guru Nanak 
used his native Lendi Punjabi, Farid used Multani, Kabir and 
Namdev used Purbi-Hindi and Marathi. *. The terms like 
Devas, Datas, Avtars, Kadar karim, khuda, Ishaq, Muhabut, 
Parvardgar, Khair, Bukhshandgi, Hukam, Raza, Saein, Sahib 
and many others are commonly used by all the Gurus and the 
Bhagats in the Adi Granth. Guru Nanak is a frequent user of 
many of these terms. Therefore, it is plausible to seek 
historical links from relative religious traditions to Guru 
Nanak whether these links are valid and verifiable is another 
matter. As we seek the genesis of Guru Nanak’s thought, our 
treatment has to go clearly beyond linguistic meanings and 
expressions, otherwise we will under assess the nature of his 
theology. After all, words and sounds, the body of any 
language, are only vehicles for the actual experience of the 
mind. Language carries, not makes the mental reality 
whatever its nature may be. The reality of any language is 
only real when we communicate, write or utter a sound. It is 
a tool of expression only. Mind, not the language, is the only 
source of creation and experience. The language of Sant 
Bhasha in which Guru Nanak is supposed to have written and 
spoken with other seekers, therefore is strictly a medium 
without which it would have been extremely difficult to 
communicate. In Buddhism, for instance, silence is 
considered a language, which means that the expression of 
the body without sound is perceived as a language in itself. 
They call the complete silence of a Zen monk, portrayed in 
art and titled, “thundering silence” which for an ordinary 
person appears to be a contradiction in terms. 


Since the language and the substance of the belief system are 
two different categories. We need to perceive their workings 
together while recognizing the conjunction of the two. Belief 
system is primary having its own substance and category 
while the language is secondary tool, a vehicle to carry out 
the belief system to others, is a separate category. Therefore, 
we have to perceive Guru Nanak’s thought, in the category of 
the metaphysical reality of his mind, transcending the 
ordinary language category. Without this distinction it would 
be difficult to perceive the true nature of Guru Nanak’s 
theology. 


Our concern here is to examine the role of language and its 
terminology as it is used in the inferences and becomes the 
tool of history to draw historical conclusions. The various 
terminologies suggesting connections and influences on Guru 
Nanak, therefore, come under strict analytical scrutiny, 
whose validity may be difficult to prove. Previously, in the 
early part of our discussion, we have analyzed the term “Sahj 
“in this context to show that it failed to work as an evidence 
to show Kabir’s and Nath’s influence on Guru Nanak. The 
same treatment can be applied to other terms that are 
commonly used. 


In Rag Maru, Mohala 1, in the 22 Sohlas, the reflections 
of Guru Nanak’ mind, using Hindu terminology, 
describes the nature of the divine Being, prior to the 
creation of Vedas, Shastras, and the Puranas including 
Krishna and the Gopies. *°. This belief of Guru Nanak in 
this context, clearly establishes that his vision has to be 
perceived beyond the heavy use of Hindu terminology It 
is hard to understand some of the scholarly views of 
Dorothy Field, T.C. Archer, Tara Chand, Hew McLeod 
and several other western scholars who hold the view that 
Hinduism more than Islam provides the ground for Guru 
Nanak’s theological vision. Similarly, inferences used by 
other scholars based on the terms like Hukam, Raza 
Saien, Patshah and others assume to show the influence 
of Islam. Obviously, Islam’s presence in Northern India 
for almost 500 years prior to Guru Nanak provides strong 
grounds, like Hinduism, for the plausibility of such 
conclusions. Any such historical assumptions have to be 
demonstrated in the valid and verifiable arguments before 
they are acceptable as true. It appears that, if historical 
methodology and the historical assumptions are not 
critically examined, the story of discovering Guru 
Nanak’s total reality will remains elusive and inaccurate. 
The arguments based on Sant inheritance, language 
terminology and meanings of the terms, which come 
under serious scrutiny, do lose their validity. Hence, the 
Sant and Sant synthesis and many other traceable 
elements that can be alleged to provide Guru Nanak’s 
theological vision, are nothing more than accumulations 
of plausibility. They reveal more about the religious 
setting of the late 15th and early 16th century Northern 
India than providing specific antecedence to Guru 
Nanak’s thought. If Guru Nanak draws his theological 
message from both of the traditions referred to above then 
the distinctness and the independent growth of his 
theology would be hard to explain accurately. We cannot 
therefore, clearly establish and measure the originality of 
Guru Nanak’s mind if we rely on seeking some historical 
influences on him no matter in what shape and form they 
are presented. Therefore, the shadow of historical 
assessments of Guru Nanak’s theological vision is 
inaccurate and a futile activity, which is, not more than a 
metaphysical fantasy. During the medieval period in 
Europe, the scholastic philosophers argued vigorously to 
show proofs for the existence of God so that people would 
believe in Him. The effort of man to know God, in almost 
every tradition, has been most important concern of man. 
Though the knowledge of God does not go beyond faith 
in Him but faith is not knowledge but a dynamic of 
experience. It is important that faith guides man’s action 
for living a life that could be acceptable to Him. This 
appears to be the reason people have faith, hence give 
religion a prominent place in society. 
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13. Conclusion: 

Accumulatively, in the three articles (two previously 
published in The Sikh Bulletin of April and May 2003 under 
the same heading “ Guru Nanak’s Mind & Historical 
Research”) and this one, have carried the same argument that 
Guru Nanak’s theological vision is independent and not 
arrived or derived from other existing religious traditions 
such as Hinduism, Islam, Sufis or any school of Nath, 
Sant or Bhagati movement so popular at the time of Guru 
Nanak during 15th and 16th century. We have analyzed 
the terminology, their meanings and usage to show that the 
belief of Guru Nanak can be understood if we transcend the 
mechanics of language and their usage and meanings, which 
control human thought. Logical applications, in examining 
the inferences and the conclusions, have been applied as 
carefully as possible. 


We have argued that the metaphysical status of the Mul 
Mantra is the original expression of Guru Nanak’s belief 
system. We perceive that this basic belief slowly emerges 
into his theological system, which we have classified as the 
theory of Qualified Monotheism. This is clearly stated by 
him in Jap Ji, the first Bani of the Adi Granth. It can easily 
lead us to interpret, systematically, to full fledged ‘Theory of 
Ethical Realism in Sikhism’. Though the Bani is difficult to 
be systematized since it is written in poetic form, carrying 
esoteric terminology that is used cross culturally, this 
difficulty is possible to overcome, somewhat with a good 
working knowledge of Punjabi language and Sanskrit 
philosophical terminology. Besides this, one can make more 
progress provided one has some knowledge of analytic 
processes so that ambiguities are eliminated. We have tried to 
do all that in this inquiry to explore Guru Nanak’s mind and 
hope the results are acceptable. 


The best empirical evidence of the reality of Sikhism 
(Sikh Theology and culture) is that it has emerged, grown 
and withstood all odds and continues to maintain its 
uniqueness. This fact is irrefutable. 


Notes and References: 

20. Singh, Khushwant, Op. Cit. p.59 

21. Grewal, Op. Cit. p, 140 

22. Gurbani Researcher, CD-ROM, International Institute of Gurmat Studies, 
Tustin, CA 

23. Macauliffe, Max. A, The Sikh Religion, S. Chand & Co. New Delhi, 
1963, vol. 1, p. v (reference) 

24. C. Schackle C., “ The Sahaskriti Poetic Idiom in the Adi Granth”, 
Bulletin of the School of Oriental & African, Studies, XL 1, London, 1978. 
P 313 

25. Singh Harkirat, Gurbani di Bhasha te Viyakaran, (punjabi), Punjabi 
University, Patiala, 1997, p 25-6 

26.Adi Granth, p 989 

[Part 1 and 2 in this series have appeared in The Sikh Review of Nov. 2001 
and March 2002, respectively. This part 3 will be published in a forthcoming 
issue. ED] 
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GENDER EQUALITY IN SIKHISM 
SGPC urged to convene meeting of Sub-committee on 
gender equality 
Prabhjot Singh Tribune News Service 
Chandigarh, May 16, 2003 
The Shiromani Gurdwara Parbandhak Committee (SGPC) has 
been accused of dragging its feet over the important issues of 


gender equality and allowing women to perform “seva” at 
Darbar Sahib. 


The SGPC had under its Dharam Parchar Committee set up a 
five-member subcommittee on March 11 to submit a report on 
the petition filed by the Voices For Freedom (VFF) in February 
this year seeking “gender equality” and permission for women 
to perform “seva” at Darbar Sahib. The subcommittee was asked 
to submit its report by May 15. The Voices For Freedom, a 
human rights organisation, has been spearheading the “seva” 
campaign. 

The last meeting of the subcommittee, which was to be held at 
Amritsar on May 8, was adjourned because all members either 
did not get sufficient notice or were not informed in time about 
the change in the venue of the meeting from Chandigarh to 
Amritsar. 


Meanwhile, Mr Navkiran Singh, convener of the Voices For 
Freedom, has urged the SGPC President, Mr Kirpal Singh 
Badungar, to call an emergency meeting of the Dharam Parchar 
Committee to investigate the delay in producing a report on Sikh 
women’s equal right to undertake “seva” at Darbar Sahib. The 
VFF has maintained in its petition that gender equality in 
Sikhism had been established more than 500 years ago by 
Guru Nanak Dev. Sikh women have been denied permission to 
perform “seva” at Darbar Sahib in spite of the fact that the 
SGPC’s religious advisory committee passed a resolution on 
March 9, 1940, to allow “amritdhari” Sikh women to 
perform kirtan inside Darbar Sahib. 


Further, on February 9, 1996, the Jathedar of Akal Takht 
(along with four other Singh Sahibans) directed the SGPC to 
allow Sikh women to perform “seva” at Darbar Sahib. This 
was done following a petition from the Sikh sangat. This issue 
has been outstanding since February 13 when two UK-based 
Sikh women, Ms Mejindarpal Kaur and Ms Lakhbir Kaur, 
were refused the right to participate in the “sukhasan” 
procession at Darbar Sahib. The following day they lodged a 
complaint with the Akal Takht Jathedar and the SGPC seeking 
immediate restoration of the right of Sikh women to undertake 
all types of “seva” at Darbar Sahib. 


oh 2 2 2k ok 


THE SIKH DISABILITY PETITION 

Khalsa Ji, 

This is a humble request on the behalf of disabled Sikhs. It has 
come to light that disabled wheelchair bound Sikhs are treated 
differently at some Gurudwaras. They are discriminated against 
and are often asked to leave the inner sanctuary of the main hall 
(Darbar). As Sikhs we are taught to provide shelter for the poor, 
weak and disabled. We need to help everyone understand this 
philosophy and ensure that our actions convey this message. A 
petition has been raised to act as a voice to help initiate a change 
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and to ask that a hukumnama be issued in that respect. 


Please take the time to, read, sign the petition and distribute this 
email to as many Sikhs as possible. If you are either in a position to 
post this petition on a Sikh web site or can take this issue to a Sikh 
organisation then please do so. 

The petition can be found here: 
http://www.petitiononline.com/equal/petition.html 

Sadh Sangat Da Das, Bhagwant Singh 





[Don’t look towards Jathedars They are too busy collecting ‘dakshna’ in 
dollars from deras of akhauti Sants. You do not need a hukamnama to 
accommodate disabled Sikhs. Just do it as we have been doing at Gurdwara 
Sahib Roseville, Ca. That way you will also be in compliance with the laws 
of this land that we call home. ED] 


oh KK 


LETTERS TO THE EDITOR 


Over the years I have been reading the Sikh Bulletin from beginning 
to end but had never thought of ever writing to you until I read S. 
Ishwinder S. Chadha’s statements in the April 2003 issue. He 
ridicules Dr. S. S. Dhillon’s opinions. Before I give my opinion on 
this, we all who read the Sikh Bulletin agree that you are doing a 
great service to the Sikh community by bringing out the facts and 
exposing the thugs and fakes, so I would like to thank you. 


S. Ishwinder Singh Chadha accuses Dr. Dhillon in an arrogant way 
of reading Guruji’s mind and he is doing the same thing himself. 
The fact is many of Guru Gobind Singh Ji’s beloved Sikhs were not 
amrit dharis. The man who cooked and served the guru’s house and 
household for 22 years, including nine years after the Amrit 
Ceremony, was never made an amrit dhari by the guru or fired for 
not being amrit dhari. 


I will try not to write a long story about this since we all know the 
history. There is no Sikh who does not respect and believe in amrit. 
This is the ultimate achievement in Sikh life but it has prerequisites. 
Without these it is fakery. No one tells the candidates how their life 
has to be. All the dera saints perform the ceremony to add more 
names for them to boast about. A true amrit dhari is a saint-soldier, 
and we all know the meaning of this. 


As I was growing up in Punjab, Akali and Sikh were synonymous. 
A Sikh believed in the teachings of Guru Nanak Ji and believed that 
it was the spirit of Guru Nanak Ji that traveled through all the Gurus 
for 239 years, and now resides for the last 295 years and will reside 
until eternity in the eternal Sikh Guru, Siri Guru Granth Sahib Ji by 
the order of Siri Guru Gobind Singh Ji. There are three golden rules 
for Sikhs that are set by Guru Nanak Dev Ji and have been preached 
ever since: 


1. Remembering Waheguru at all times (Naarn) 
To earn a living through honest means (Kirt) 

3. Share some of the earnings with those who are less 
fortunate (Bundshakna) 


It was believed that any Sikh who followed these rules is a good 
Sikh because all the other rules are rooted in these three rules. We 
always believed that anyone who tries to live with these rules and 
believes in the guru is a Sikh. 


Like anything else in the world or in life, there are stages in 
every Sikh’s life. The ultimate stage is when a Sikh is totally 
devoted to the service of humanity, he or she has reached the top 
stage or degree to receive amrit and becomes true amrit dhari 
(saint-soldier). This is what my generation grew up believing 
and still believes. Right or wrong, only Guru knows. 


I was a teenager when Rahat Maryada was being written. It 
took over ten years and majority of the committee did not go 
along and minority compiled their version and it became Rahat 
Maryada. Now we should check and see how many Sikhs live 
by this Rahat Maryada and how much of it is practiced in the 
Gurdwaras, which would probably be very little. 


When we say that the Sikh religion is a universal religion, 
how can anyone believe this after reading the rahet nama 
that states that an amrit dhari should not associate with non 
amrit dharis in any way, shape or form? This is only an 
example. 


I better get to the point and state some facts. We know that 
Guru Ji preached equality. He never said to anyone that he or 
she was a bad person or that he or she was not his Sikh. He 
always judged and still judges by the deeds (Karms) of the 
individual and not by fake rituals. 


There have never been more than ten percent of the Sikhs who 
were or are amrit dharis, which means that more than eighteen 
million of the Sikhs are non-amrit dharis and only two million 
are amrit dharis. Outside of our country there are even less. 
Where I live there are less than five percent that are amrit dharis. 


No matter where we live, over ninety percent of adult Sikh 
males drink alcohol regardless of amrit dhari or not. This is 
very easy to confirm. Count it yourself. There are a lot of 
things I can write but I only wanted to make a point that the Sikh 
religion is universal because Guru looks at everyone as equal 
and judges them only by their deeds and it will always be the 
same because our Guru is an eternal Guru and has the same 
message always. Guru teaches us not to be fakes or do fake 
rituals, not to be superstitious and not to believe in janter- 
manter. He preaches against cutting organs or a part of the 
organ. Guru does not tell us what we should look like, dress 
like, eat like, sit like and stand like to achieve peace of mind. 
That comes through living by the three golden rules for a Sikh 
(remembering waheguru always, earn a living by honest means, 
and sharing some of it with the needy). 











Can S. Ishwinder Singh Chadaha, or someone else, find it and 
prove it to the world in writing that our eternal guru (Siri Guru 
Granth Sahib Ji) says that to be a Sikh you have to be an amrit 
dhari and look a special way, otherwise you are not a Sikh? 
Guru Gobind Singh Ji ordered us to believe in Siri Guru Granth 
Shahib Ji and not to believe in human guru or any other granth. 
This means only and only Siri Granth Sahib Ji is our eternal 
Guru. One whole shabd, not just one line (Tuk), will stop us all 
from insulting each other and create a lasting unity and love 
amongst all Sikhs. Thank you very much. 

Very Sincerely, Dr. Gulzar S. Johl, M.D., Yuba City, California 











* 
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This is in response to your Editor's Preface concerning the above in 
April 2003 issue of The Sikh Bulletin. I have been carefully 
watching over the last may be two decades or so that these "so 
called " Panthic leaders/Singh Sahibans Sikh Scholars, Kathakaars, 
Lecturers on Gurbani etc. etc. running and rushing to North 
America, Canada and England all the time and particularly in Spring 
and Summer to escape the oppressive heat of Panjab. They come 
here supposedely to educate and inform the Sikh Diaspora about 
Sikhism, Its Ideals & Its Institutions. What their real motives and or 
intentions are, only they or their Sponsors in the above-mentioned 
countries know. 


As you have mentioned, another group of 25 such people are on 
their way (at the time this letter is being written) to participate from 
4/20/2003 to 4/27/2003 in Chicago in who knows what?. How many 
of them will come who knows and sometime names are added just 
to attract importance to the function so that organizers can get large 
attendance and fleece innocent people of their money. One such 
example is April 5, 2003, The Sikh Foundation meet in San 
Francisco, California. 


Recently, a New York Sikh family residing here fore almost three 
decades visited Panjab. From what they shared with me briefely on 
the telephone, things are not at all looking good for the Sikhs in the 
Land of Its Birth. He told me that he didn't see any Sikh Children 
around town in Chandigarh and when he visited families and old 
friends, they all converse not in Panjabi but language of some other 
State. I got independent confirmation of the former when I picked 
up March 24, 2003 copy of " The Tribune, Chandigarh" from my 
mail box and the front page had the picture of President A.P.J. 
Abdul Kalam in village Kharaudi, Dt. Hoshiarpur and none of the 
youngesters were Sabat Surat. 


Through the esteemed pages of The Sikh Bulletin, I ask these 
Sikh Scholars/Leaders etc. mentioned on page 22 of The 
Bulletin, as to what are they doing there all the time and what 
are they doing here? APOSTACY IS AT ALL TIME HIGH. 
CAN'T THEY SEE.OR ARE THEY BLIND OR DO THEY NEED 
MAGNIFYING GLASS TO SEE WHAT IS HAPPENENING 
AROUD THEM? Or are they tied to the APRON STRINGS OF 
NOT OF THE SIKH GURUS BUT OF SOME PEOPLE OUTSIDE 
PANJAB WHO ARE HELL BENT UPON DESTROYING 
SIKHISM IN PANJAB. Although Sikhs in this continent have been 
coming for almost 100 years, those who came in the last 4-5 
decades can be classified in two distinct categories. Sabat Surat 
Sikhs and Patit Sikhs. The former have tried and mostly succeeded 
in connecting their children (next generation) to Sikhism and do not 
need this " NEW BREED" from Panjab to educate or inform them 
about Sikhism. The Patit Sikhs do not care. Their agenda is different 
and they cannot be educated at all by these "VISITORS". These 
Scholars/Leaders etc. are needed in Panjab for connecting Sikhs 
with their Heritage, Values and with all what Sikhism stands for. 
Anybody, who wants to know about Sikhism in N. America, can go 
to any library or (now on Inter-net) and can get information about 
Sikh Religion, Sikh History etc. any time. The only other way one 
can learn is from the " JEEVAN " of the people. I'm sorry to say, I 
do not see that in any of the Dignitaries mentioned in The Bulletin. 


What is the solution? Sikhs in N. America, England & Canada 
should not waste their resources on these junkets for these 
people. Instead, pool these resources, provide residential Summer 


School classes at some convenient locations in Panjabi, Sikh 
Religion and Sikh history. In turn, this will provide theses 
youngsters an opportunity to meet Sikhs and may be and 
hopefully, make lifetime friendship and establish long term 
relationships. I'm saying this because is my information that 
expenses for all these tours are borne by Sikhs outside Panjab. 


Sikhs in Panjab have resources enough (if they don't waste them 
on Alcohol and Drugs) and provide them excellent education so 
that they can become good SIKHS. For that is what will 
ultimately count and we shall not face any humiliation before 
HIM when the D-DAY comes. 


Withregards, Amarjit Singh Buttar, CT. USA 


* 

The efforts, the discipline and sincere dedication you show in 
bringing the Sikh Bulletin every month, is an admirable 
service to the Panthic cause. To keep up with issues, including 
the knowledge and the shenanigans of the jokers who keep 
pulling Sikhism down to the level of a KANGAROO court, is 
an arduous job. They do not know what DAYA, KIRPA, 
NIMARTA and SEVA are. Since the do not practice those Sikh 
values their ignorance is understandable. Dealing with the 
subject matter must make you feel that you should go home and 
take a good shower. 


I want to comment on the letter that Mrs. A. Singh from 
Canada wrote recently. She showed great concern for her 
community and articulated some of the issues very well. She 
beautifully grinds the misdeeds of Deras, the Hinduized 
activities in Gurdwaras in Central India and SGPC biggies who 
do the bidding of the BJP in destroying the identity of the Sikh 
religion both in theory and practice. It is a matter of wonder that 
Sikhs in general allowed all that to happen. She brings our 
attention to the future course of our community, its links to the 
heritage in Punjab and the need of our children, raised in the 
west, in the cyber age. They will have to define themselves as to 
who they are and where they are going. She warns us that we 
must help them in their life’s struggles to discover themselves. 


Let me state that unless we reject the wave of selfish, political 
and the ill prepared religious instructions harangued over the 
speakers in the Gurdwaras in the Diaspora by the stream of 
outdated Jathas, we will not make a fresh start, which we must. 
It outrages me to follow the stupid Hukamnamas issued by 
ignorant Akal Takhat Jathedars like where and how I should sit 
and eat my langar. 


Also we in the Diaspora must learn how to run our basic 
institutions like the Gurdwaras. The youth politics is a strange 
business, which is, neither mature in public service nor is 
interested in it. They are wrapped in their politics without any 
plan and direction. They have done nothing except reducing the 
sacred to the profane. This is the worst confusion in Sikhism of 
today. It is almost sinful to give offerings to pay expensive and 
callous lawyers to settle Sikh disputes. What do these lawyers 
know and care about Sikhism? We have no serious disputes 
except fighting over management of money. Youth is absolutely 
ill equipped to handle that. This chaos reflects who we are. As 
Mrs. A. Singh said “The onus to get organized is on us.” Is not 
that true? 
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We need senior Sikhs, 50 years old or older, in management and 
control to spend money on making our Gurdwaras comfortable for 
the elderly and developing first rate educational programs, both in 
Punjabi and in English, that can cover Sikh history, religion and 
culture, as well as the sociological understanding of Sikhs in other 
cultures. Some Sikh professors who are already teaching in various 
universities should be brought in to have programs in the 
community education. This seems to be their obligation to take the 
lead. This is their own community, which needs help! If others can 
do all this why cant we? 


I highly recommend that Mrs. A. Singh write more about these 
issues. We need bold Sikh women to speak out about the issues 
that are affecting their lives wherever they live and work. 

Sincerely, Sulakhan Singh Dhillon, Berkeley, CA. 


oh 2K ok 


fous at dis 3 Ae & HST 
‘ad faeR usaAdt € ct usu At ag de vfoa At ct anect BF 
Bua desan fru aes nica fed as seared: 


Hist uidt @ Hse Afsa At ag sfsafse Afoa Ate 800 ATT YarTH- 
@sne 3 “Gai mya Adtet $ frat 8 efit @ ge S Haris dus wet 
teint unas aftcfbni” (nfsag afsafde rfsa Ht 2 800 FET aH 
feen 3 Rue dt Had Jo “ve wet nisHs-Hars” | eS Asa saa 
Afva-ag fede At, A mersusy 3 fast far do afas nast $ 
used dt adt, Sat ot am a nds fea t at nda ot ur 3 do foo 
a 


dao fyusu fanfe At eset eg TS HUES! Has aso fasfer Jas 
Afs Aso & USI MIE:AS SF ufsat dso S frnsfentt CA S zat 
at ue (Ages a adh) di “Het fut ages adt AA ae Aes | A 
UA Fd5s Ad AS AS Ufs gee” 192 11 


fen AS ded & Gugaud, AAA ft 2 wai finns uss, de de 
aes a Ade de ae aet Hot fAw At! (we, A St fret cnt ast 
ace wet fafiur 3 OA e faves ae Hat fA At Jo, faust 4 st 
ae Hot fry et ad saat S ast aTHSt cast ae aS as fer fer 
nf Had ‘Gefarn usa é” & gu fes ag fefsarn wet | 
aeaat & fogar: 

+ ea te ye ot fen FAAS AAS fAfs Curfenmi an ag 
unfoor AAs orfe afe vey urefent 12 1(A2QK) 

+ oet Hs act wed fart a fae ofa t AS ad aster I AT eT 
sy frefs Au Ag dfs 2 afA od aet ofa 3 Ae fae fs ot afer I 
wrt dfs oy ufe fefs fefs fomreg AS aoa A nist mBAfe we 
ester gil (9é} 

+ ug faurfa ure A Is Ta Ufa wat aH AU (9229 


Svat & cans fenas FS untae ond a uo fee cor oh uns de 
ze dae STH 

suet il Id Toa wna Bers | aoe’ fag oy AUS IAG ATE 3a 
HAS ad | Hafs gu gfe us ve 198i Sot forret He Je | VIA 


ofe Hats eu 4S leg es 3 Halts wre Hotes ce ford ure 
nail 

aerat a fogat:- 

euy ado ust a uff di stefe ofe auf vfs Gsdi safe 
anrets dfe fara aH ufs sifa ud ata {Aatt} 


com i wat fas agg us Us OH fag df | TH ide Ho 
wr ad o af néoi wifs fears At ae se fy ae yor | AT 
ae ds 8 wo SH fos ge UA et vise: WS dar At ot ae 
He a Ht dg mene Atos Ht 3} ‘afoot wer ger rt ct Ae fe 
ais rfoe we gost use & fee udt age Anda Cat ga ! 


UGH USAT, uiTue Hfsst S uu dt fIurg ava, Tg us & nifso 
Aza wer ger Ft, fea HOU, ae usa Hes ae ae adt AS 
3H Hae | Ga vat sgt wee AS fa afore SF fanerct ct Hare 
adge-na Afosaet At 3, fan Hey tea nite adt, Aa nrams 
usd 2 JaH non, fess AY 3 ore St AH B BSD. GTS 
afae Ja:- 
+ AIS US" Sa FHA TTS TE Il ws 
Hen sus four Ard fomr fan at HOSA I{Eot} 
«us fust ufest AS dou fen] His vig oe I 
Ua AGH & FHS AAatt visto as ATE A {200} 
+ HHE HIS" JAH ds TaHfe wry ue |i {ous} 
+ HHE Heat vit fafe ags ar I1{g20} 

Contributed by Jaspal Singh, MD, USA 


oh 2 2 ok 


Helet gor 
ave ad 3 funfa afe 88 As aT "I(UiaT-QOKK) 


(AS ae wT niga Aetet Fo") 
9@Afsas YATE II 
ferr-fHst Qt nits 2003 wat gaat nina fea su sett at 
2 food 36 aot @ Hea feu A & dsT gu..... gst 
faot fst- 30 nits 2008 
Ae fee fomrat afdies fru At Setst, 
Age Ht mersses vifysAd 
atddd At ot wer letodg At at S3fd I 

1-fHst 2 niles (20038) AH ¢ SA Tene filmed AaeHs 
fu AU 3 Ae do 3 feo eft fa. seist At Mes ag ad 


ols 3dt Ao fea ure fa, At wom sus Afoe Ate 
wae dfent seast At fee fan Gouge t fers wa 
uch 36 ae sdt Ho afd Aol wT vue 36 AUT for 
wad Hone a od fA ow mis nee urs Hees dfent 
faniod Aatet Hes wa fmt del TH S AO ate GH aE S 
aseCfent fea = mftmr fa, fan At eetst Ftd vrueat 
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Rureat eS Gefen 6 Sun Be 36 feor At ud wA feu wi 
uch sot eH odt Ht eteor | fed veods ag wet ot nefamr 
wer fea fooys on Seist Ht fae ws Hoe Ao ? 

2-630 fea Hedins fAw At ds, Jest aa nieis vere fevat 
Wad a Cag EMail Td TA ae 3x fest fags ANS, wag oT 
Adu gu fen yard go :- 

east eS wel 3 fas ase Shei e aioe T AST 

frod- ag de Afoa & we A Ae ufss yor feen 6 AHfUs, 
dens Tefs uen Afoe fee de woe da TeHfs ANGH 
fea ara ot forest fea as Fob Hast 6 HaUS aafenit nas 
sus Afos @ Ades fu Atos fomrat rfsied fr setst 3 fora 
fa frost fenost ag de wfos ot ufesg wet 3 fag-ug age 
Jo Wt wet t mee fers a Un ave Jo Hast Ste J a nifad 
fenasht a reas ase ns qeenra Afsas eit AeA 3 
ot 6 dee a fes We..Sat fen Hatt avr mera ow Sse at 
for". uz kt oH ot fas wee Stay oe wT Saft de PTS af 
fomr fo, SHY nrgads ot est fares eet us fea fac wr fsa At 





3-7H fedu ses'-3 Gat ntls vee SA TSHS feddt age 
e Hau fev, ost Ae fea frst at ute S fed Usa 6 dt oA 
MUS MSH WSS HHS Hor Al | feet TA Ss ast fan wat 
afas 35 a Jee te Ht use afi, muse fess sos 
Atha Taye Jai ae st Aisa age et orfamr oer ot at ? 





(8) at fea Aa odt & fa, cafsen uAsa ust TeHfSs fears 
zo oA dni feast S sos Tenfs feddt ast-fednit tt 
mAShas Salt d adt S SAT SS S-SS T ae At fa, SA TH ow 
mm Adfsuit t Ae We eat ae aw-ws age ct esd odl Hag 
Ra st, fea wee de a fa, and faos ws faesdt det 2 
ads UH nifA odt uA AoE SAI es Huns edit eo 
ferd ads UTI VE for 1 mrs dt avait west goat views 
endl ed 30 3 fod wre Sot aval & csHe ad we frat FT 
funafentt sat aa fsa ntazet oat ot Hat -(9)- feat 4:-& 
c+ S 03/3002:fHSt_ 1-02-2003 -feus Jos SI geo-"nmy a 
Usd fHSt 10 AST 2003 6 wus dfenr, fan fea SAT At nies 
sus wfos fea fart 3a 3 oH od AS wet t aes UA als 
wo, fea agat ms eA fras & sla o dal soSt Ussat e feat 
uut 3 nin fst 10 saect 2003 6 fiw afore ee tow fers 
ass Suds sre atst fame fa wm chit Cudas HAE > 
fomre fes dufenr sos es fort Sa 3 are te wet Teens 
Whoa TAHA esas Ast SAL ads fea dt yeu atst we 1" - 
(2)-3:-M1:3:/3092-98, HST 19-02-03 373 3%, frst at-2- 
2003 6 qdenra' Atos cHHA vse Ad ada fed Ht ag da 
Atos Att oadt fea A Asie wasdH Tet Tet A, CA aS wry 
at 6 safes ots ate o fa as saalet aga ada Ht wars Sus 
rfoe ws dents Afoe CANA veers Adt t f¥edd]e fAReH 





nun fea Huda a de ada fed WSSdA Haset ast 7 aot 
ol mas UsoH wd uy At} ast Fes ag fest wear |"- 
fra ads fea uat 6 udhad Hd AT Id mS STS eat est 
Adt goat afsadt mrué Cudas frst focfent 3° furor sct 
ms fust u wits dt cadi@o mrerg fee oA chat Ahi 
foust fH auret, feadt, urfe de aS We Tw JOH Bue fest | 
daat do fa fea fea wefenr dfent FA fa oA aS SdT UA 
Hoe, Hat t-g-2003 6 fed sys JaHoH - 
3:1:3/03/3983 fess fed FIS-"HSt 8-8-2008 F AT mans 
sas Afoa At uifysre fed un fu afore ct agdt feast 
fer fom for SHY, fst 90-u-2008 4 Aed 99-00 =H Ft 
noess Afoa At uifysnd fed ye THE J A nme 
faust ag Hundiass feg | oa at de ct Hes fea sos 
fegu net usa aseet ast wedi!" Fe SA At feust 
3 80 & ya At st A ee 3A PEA Jao Tal SS ? HS 
HS adat 3 fant at ad wise "fAw Atos" Ae | Afsag da 
rfoa dt @ feA gaye =e fle ages wf A sAt s a 
wen ? Td sIHo:- "see ad 3 funfa wfe as AT aT 
"ICGeT-IOKK) (AF aT w mge Aelet yor ?)-TTal J fa 
SH ges BE au vigat ¢ ada fen Je 3a AU IMT FS- 
ue- aoe ada we dt a sisfs fav afa vs fanart 
I" QAC}fa, we Ue e eet At eAAA fus ate feat get 
a fern age fot eto od ?-"TH Hoe fee Hee ANOS 
lat fran feas va vod feaai"(a:oHfo) we, GUT tT ad 
fan Fos dt ree 3 da wes fes fea as dg de, ca 
8A Hod dt adt Hoe (fra tise st ast es a ae JI 


(m) 38t ga ATH ot sts fee Afsag de wfos At ST SF 
ad At? -@- atte F AAG 3g ce Toe fes ugh F 
Aodht a dh ¢ upsai fest ua esis 6 defy @ 
niogs fia ade set TH 3 Un ST ee Sa ageel AEE fed 
dé TdI-(2)- 2U magas 2000 3 TH eh uAsat 
uss andi & ges ag fest atm AS | ust 
Unset fess wa-ua fea das 3 SU dg Aae-usHat fed 
SHt At sost Art fAw Afoss a (fee neers feg su 
378 Sudas asat ewe) aet fea St ntig edS ST Tg AAE 
a fhfemit| -(8)-23/92/e2 3 3H dg wee @ ves FT fast 
Unt eet ms HA HH afs Hed sas f8o URSA fed oH 
fous a oe Hse fearstent fant get F nid ave feds & 
on usd fou sae wer aste tn as fem ? (8)- vite sarct 
due TH oS mere 6 Sus ut ad Jost AGH aATS- ules 
ufsd nies sus 3 So fAw Afos mee feo fags Aa cat 
6 fes dn Usd fee at aet ag Hae o feu Afr 8a Host 
Fedde ot afsudt fea fea afs far o fa Gn @ food tt 
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3 Wat & nee fears a UA ade @ eH fee Teena Afoas chit 
Heat 3 o dee fest we"! we SH fea nis A ow Stag fea 
fa, Ht nos sus Ate ade St Afsag Ate woes feu BT 
es" 36 St am Hae Uo, ud fea fora Tg-Aea THis & Ag 
Zt oret oes odt fet HoeT ? UT soSt yruNt adgs fea- for, 
oH ot fea vést SF adt Fs Aa Cage ni SA adt ve Aad) 
fa vruet Hueat ast gqefsen usa € unsa t AAS ugha 
fed dee Un oad usa dt faust on ur set frat } sat dats 
T nSIG ANSE J | wis A CA Gol fed far fea yHa S SF Ht 
dg de Ato wdue TS vide ¢ wud 3 dg Hee oS Je a ad 
Aft 3t aA Je dot Tad d Wear A Hoel d AAT eo Be ug, A 
@H 6 3dst GA unsa 2 UA URS dt oe ag fes St SAT ot 
Hot Sa 35 sso Bet vs BU dS | SH nas ot St 
YS-"sa Hou Sfo Te #8 Ae feel" 2 


4- Sdidat ot ois fee HoHd A od Setst AIG ! aft, fet Aeent 
& et SH fan TeHfs esis ae sos Hoe J At ?-(8)- Tefen 
usr € A Gust feanSs ow Hureat, euret ws ds-AHIH- 
gu TaHfs fedtt agn asst ot mmsbas ot me dost fag shot 
HUGHHS fed su we 3 do few mre AAS sd U ABST TSH e 
dH-ustasH dt Hd 3 a safent SAT yruet GA UAsA S SUA 
BET SH STH BT A Bat Chott oni fea aew wet dt ufenr 
At ? -(n)- fecHt veers feu aut sost Cudas weg T wire 3 
TH 3, gost Ae fee fst 28 Aoedt 2009 & fat ust fest 
3 6a als --l-aefaerr urs:é-unsa ot Aurest-gu uEa-thi 
mgs Ads Blam (SA nme feed wens) ufsst fetes Atos 
fea mis fed At nos sus Atos fed afsag At ot dad ws a 
Hues a ada fosfews Anus de chi mecH aga ti 
wAeS 3 wAeet wet AS ? Ufehes Afoe t det de Ht 
Hs fes at Ht feo usd ut ad At fa Afsag de Atos Ate 
ais 6 CAH-AfSdg soa Atos Ht Ss mus at qforet ww Adtet 
Hee Efi At -2- fed fA Usa et Aurea w adH AfSsdg 
Atge At unset oes UT ats" At SA dt UAsA S faa for WA 
38 dS oye St aun Be Chit vad sue a ume ag At chi 
Wd wasest @ fones faa dew usa SF at SH yoru TH adt 
Ht @ fest ?-3- feH agi ave ot, SH Afsaet ad fed Hor ust ot 
ad fest faunfigect gu Jahon ve AH Afsag at fe st ad 
Ho Wee fa, Sot & det fAw et qonfs fedtt agH-aggss cf 
mAbs Bat fes sad d We J SA eetst At Una eTUH Bat 
awa dt? -4- st feo A adt 38 deci fa, fest 28 Aoect 
2009 6 fart 8A dt feat fea oH 6 feu Zt Hume ad fest Hf, 
Hoe AHTS Afsag At o mad meta ow At eat ow aet 
SAS sd d | Go st Afoe FAG feu Git mA St fenr age 
J5-(9)-8d Ane wiAtASsor fae ce Afos fAS He 1[92}-(2) " 
we Ast ASS yodt ulsH aber to wea Tol urate eed 
sats aged fufeoor ar foo Hs WN” (UC2}-(8) (Aves Tay & 


foge }-“yst Hrst at nrrin i fou o fans sy aS ofa 
of Ae Shy AAA II"{StE} AS as ad as St a yume TT 
HS SH CA AY aT BE ASI 


5. TH ud ae Sd fore on for ST fa oH fos oes TT 
BH Jeet Hed ads Aa adt di fro, asteasba', sta 
Wat vite st Hofea tT wea wt Hee AN act feat & SAF 
muda fea fed a wH fegu usu si agad d us at aa 
o 3H feA ures dg-sons d-vdfe feag fusg He set 
cham ufs add foe oft | of oH a deg Fat Toute Ag 
Fe’ feats (qqcu} a aa Auge o acfent TA oe fH 
86 & WHS feos F Hot vd fan HAS ads odt ad Be ? 
at wind ade fea sost dsa 3d fa At, A TO AOHeT ade 
fous Iver 8S Je I A? 


6- SUS 3A TH GH Aed AG AAS ct MANGE VIA at 
saded faise ws fasesdt & ade Hh oaws 8 A TSHY 
fimrg A: dase fhu At sost avfodt fea ye Het 200s S 
Ht wos sus Atos UA dd Ho, ud Cudas ya eS 3s 
wot t nod 3 TH S Gai 6 dost aist JT fa, Seat at st 
nue nie-faftmt sre He et va Jo, Soi aw we a aft 
ws 2 oA Ue fed eae ow TCHS feddt Jan foue eat 
fad oF Hug udt age SF feat 3 fart ote at este 3 da ad 
Hae"! fasta Gudas ag wet feast 3 faa d fa SAT AHS 
& fama J ad de t args wus J wis 3s det args HT 
unft 4 d- we-adia ve famrg so UsH J AT Bo 3d 
uyll' A. Ddsa fAw At edct fade acHy ford 6 Ig Jani 
WOH fAU d Ua) ACieAl-3S Was seist o Ha Bae cH at 
8s ? WgedHs:- 
Was Hd 3 atnet flerdg Aart ute sate Il 

fan fufent ofa fend fumrd A ufo as Cfo wte II 

Houfa get ao fuse fund vans fxs wate 

a ae Hfe Aetoor fumrg fae ust ute nui{esy 


OSHS niSHT dies ests ad od THe ot ydous--eHT Toa fry 





Th KKK 


aga ad Fost I Vuet 


TesHA fry (ae ears") 

[Chaupai is neither Gurubani nor Gurbani. It is written by a Kavi. It is 
not only not incorporated in AGGS, but is also in conflict with the 
Gurubani incorporated in AGGS. For three hundred years our Jathedars 
and other religious leaders have failed us. Their present crop is 
determined to silence S. Gurbakhsh Singh Kala Afghana. What for? 
Below we present part 3 of 9 part thoughtful critique of Chaupai by S. 
Gurbakhsh Singh Kala Afghana.ED.] 


fenfens 3 Aa fHao 
3/t 
ond GS SS wee Hdlda HUGH wr HfO_H als Fe FS 
ued Fale, As oH 23 Jol fan at fenfcrs eHg OF He S 
nfgont Hoe deHfs sdt di ws deaHfs F Gse fess age ea 
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Afsad & fru odf | fen Sa S HUAC ad od dg Fel Ase: 


932- AA Aus dfe a SA AAD Il 

fenfens Ag fasHbht for wafo aes IQ I{COt}-9-39 
9a3- sedt we w As fae faorn ufs ASt fos ofe I 
Afsag ofs sat seat oa a fes Ast ufe iol Ss ATS 
de rat fa ada afs ussee afta i fas Adie ufs ofe af 
oH Te use nue ufe ug safe iti feg Aas fet a 
use rat fen nfs da est fan wfenr i nida ASS Su ad 
Aan dao Ate getfenr it IKOtI-9% 

qa8-  Usts ororH UTS Oo de Ag feo I afers AT 
Bugs we wfs 3d AAT Il da Sa ads HAS AS Ba frost I 
ant Ae HAfeat AS Cfo AAT II ule Uovag male a fag o 
sont il da wa foes ase fee ¥3 AS AAT I Be VeTHT 
Hest AS wre 7H | fouss AY uote Sa uote gor nifaont 
NADI{WVee}-sd 

q3u- se Shee Be Defer aes Has at Il afe Sar 
tes He fee wat i fafyfs AAs se whe ye TA ANT II 
uet ufss as afes aes st wT I AST ASt Afeordioe vfs 
as SA il ufe aot fecras AH Ae ATT I A A A feenet 
AS faofa fast i fag usgqoy ushAd Aea fag dHt 
NACI {WQee}-eTg 

q3€- HY HIB U il MES UTFIH UTHAT visAMT II 
HORS SHes AM 1 fodiaA dese ust Hest HST Tis 
dor WU Hee woe fo yTS | AatAT of HE wT Hurd 
ll Hodis wiser oad we we SA T Aa 112 Gsetog SA 
osfhy osfes || wat mg fyety usfes i aes gu ar su 
ads AS Tt ASt Sd va si At Tee fAR gu o Sftmr I 
woes saute vafA nofumt il AIA 3g Hats o AoA fea 
ws AS DT Ha gil safs Ses niOTGT FE Il Tut ee ATS J 
We il PAs fodne ws sof o AA Te vig lull Hae 
Hddd Bunt aafes | cust oA fests Corse | aHaAT 
add agus noe faset foorar iléll ww TITAS uTgat ASS 
nore Hots fan ae odt ue i nifsort vifsas nated AT 
fag 35 TS BT NO Ala Fao A Ht Il HE as AGH 
uifamr meson Il AAs vas acts fors ais Safa A dfer 
Ici foradt faces Afenr i ofs as vsssn agfenr il 
ASS Hed gu aeety Fs Hos AS Ada ICI oH fasus 
HS 46 Il HET ASS HAS Ho Il AY Va Te TS OS HT AST 
FSH |9Oll uls uisad fgsee vet I AdovE she ufy gat 
l Afdaad ses dost H des 3 ute Asda AAU fadaca 
fovaes adm i adn Afs afs d Hd I fuss Sa ufenrs 
Fotus wAfas ae fan od isar 19211 ufss wes wu F SHO 
ll udas foese J se Use Il ast Sfus Mio farses Teo 
fas dtd fear 192i fodarg nes miss i fs AMT AS Aa 
Hes A fue fas orfu free omog afe 5 wear agi wm 


HA wnt aa wm as wre wa i orfu Surefa nrfy 
uuefs su Bu odt fea fae dar quill Sa Ale Te aea 
wus ll AJA at AY vis 3 WS Il Beso OH AU fee TSt 
fea ge oct us afo Aor sé Ge act was fus 
Avetenr || F sfentodt AHES UST FT Her i dg faus 
feat afs mug AU Ass & Afar Aer ad feRAfens o 
Fae fuder i fea wae we dfae As da | HASfa ofe 
usH =o us Ure fan uufs A ea ati fas ag four 
adt HUES Il fae AY vee fee uTS I Aa oH fours 
fze ufenr nisge Age Hfs SHar NACI fassH oH ag 
33 fase i APs on So us UsEe Il AT sod sas ue 
Asset ey eaA Hfe GT BT N20 3ct ats fufs sd 
Wefs i 3 um aefa 3 orf eurefs il Soa TH TAS 
admig afs HS SA TY Aa NQUINAAUI (QecS 

fen dg gov 3 fHse Odd fomra w ede: 








(9) 94ers Use foduard ws wfsoHt J, wal d, wus wry F 
(2) Ho feHcHsS HAS SHES J, 

(3) foe UdH 2 fenen ZS get AS on fee dal a Tt 
mfeHe ada dt mifgont di flwrs ad fa, foe uh 3 ga 
o fas ston fue de go Ae fad Je ug, ae, Has 
wifAgH, niffes, usces, fret fas adt nifenr | 


fede Suas uA dg goo F TgHfs = fea frog 
HU d fa, fea As as ones J we fed fea A faa d 
go d fa, Has fears wag ea Je a ade feacHs wg 
At ag de wfos At won Hes Jet awe vin ae 
fas use dt d Hae fen se feA ae fess Hos wee 
oifhgr 6 wersudy Hoe Fi fsue doHfs odt di Yas 923 
Sud 3 dg sdHo fea" Hea ass Hae Fs Il Au wy 
de 3 ost HI Asal Ashe * whe, vas ASI F ugha 
os ds fenno & faas, yefe At =e gu fee wfer 3 CA 
aoanfs w orue frais fee 3:-- 
q3t- SAAS ust 3 Teo from i wiAeA gu dds 
HOH || 33 33 Aas Ber Il 

Gu ye narg dified 1 BAS AT foes ngs 
Wsts Fst asa Mig Ud (Qaut} 
noe:--dfde Sis J, a (sds) Zs J, Ze A (Sa AS Hoe 
vo) fa GH eam da at oot 0, CU ACH SF Hos CAG 
gu dH S (A fers oot J Hee), CH Sa feya HIST 
wiZomwigad Gs dazed(wge,ad ga 
feHd 2g o Ou fan 3 | 8s uifeont us aH 2 fade 
feg het od) I aoa ! es ao aS Ge TH ( feu dw) 
FHS Jol UDI(AT Tg Ta Afsa esue uel 9e/go-8t) 
word ous da & fan Sed AUAS gu da so wee far 
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od ford oS HHAS Wee’ HHsd Ud & gu fed fAHge, ToHfS 
out J Il (Continued. Ed) 
ok 2k 2 2k 


“WHY KILL A CHICKEN?” 
wo)  Afsas UATE I ) 
HA HA afd Hoy Sas fom ftmrg odt Fe I 
(Hos 9 Il UaT qacK) 
8"" October 2002 

usH Afsasaa ave Afetes fru At (Sees), 

(Jeewan Enterprises, 136 — Citi Centre, near Guru Nanak 
Auditorium, Amritsar, Punjab) 


ztoag Ata wer ofodg At ot efso 


During the “International Akhand Kirtan Samagam” held at 
four different Gurduaras of Sydney from 29" September to 
6" October 2002, copies of your book: “WHY KILL A 
CHICKEN?” were made available to the Sikh Sangat free of 
cost. Accordingly, I was also lucky to get one copy. I have 
gone through the answers to all the six arguments. 

noes usd a org aufAA Heat AG nifys ct ots ags tg 
ae yuts det 1 fes wat ufset masag atua SF “fru sofas 
Haare” (SGPC) eA Hike assis ag od Ji | d Hae fa 
fo3sH @ ue acfent At qeeret usfent aet Sat TF Ate 
de ! ud wet Adla us a AST Be wT Cure age ade T | 
fest ct act ag fosdu chit aetat ed nis He @ ure At ot 
we ag By uge w AST ot free ode | ASt wet fry 
Hardie  uge a | 

nut a fase ux at wet Hat es I Te | ud fas sor de 
in respect of general arguments in support of meat-eating at 
pages 19-20, dg Feast A 2 fee fas (9) fan yst 3 THT 
femrat atst - “are dg wer” & ante “are Ar urer” ? ger 
wHefe At Ss Ae ‘fuSt HASH’ ct at ‘fuet Sethe’ femre 
as stag Afva 3 SAS He adt ofenr wis Je St UIA 
yeh oe Ae-fheru Het d ! (2) fru sfos Howe fes 
astas “ao” faftmr dfenr o fae ag de Atos ate - vor 
g02 3 tue | mud osH UMS aHel t Hee de aaa, fe 
GserT HAS et Je ad te At (3) usse fassi feu fae 
aes feurat det det T Je CA AOS ag Bat Te T SF 
a dents @ frost ag aet fags a ag Aa | (8) at vist ug 
ae odie 3? fea fea gefhu Hedin use I ms nis 
eve J ms fee dt aet gefru deat fea Aga sue Js, Hic 
aege go ms frafset w unit st vue aide gs 1 aet 
Ter carat verSe Jo At dg vet Uo age Jo us us 
ean odt fet mS Bo St awe Js ! at fea nse west 
agad odt ? mA at ag a alse age Jo ud died adt 
ws 8a He-fee feu FH fenen age Jo us uBst aU-9t F 
aet Ast odt Be ! fer mA TefAy ufsest wet vrut o at 
Suen 3d? (U - €) Sd SA ead oH fest Ti AS 


‘“qaaat ns adHfs” ners dt Ales ests ase te I 
| Users | 

Title of the Book should have been - Why kill a Hen? 
as mentioned at page 36. Then same argument 
what about “cocks, eggs, goats, hares, rams, rhinos, 
sheep, etc” though literary meaning is not enough. In 
fact, essence of the Revealed Word seems to be — 
“Why take advantage of a helpless animal or person 
or say why exploit the weak?” Afve SAT mH ages 
Hat deat - “we a yea wes sevaa” ! Hence, Title of 
the Book: “Why kill a Chicken?” is a 
misrepresentation and sensational because photo 
shown is neither of a chicken nor of a hen but it 
appears to depict a “Cock”! 

amet At GA a ager ! SAT aust afos Hee Hae 
a? Buet qeenra ysua addct wet At cane 
fsaTea/Soondemuys ase AAV/AS AHA Stent ct 
? fea - Hest Tue wet SH at Guess ag ad d 7? feS 
ufssué od, Afs-ufs ed, flsi/afost fed fut yas 
ad, mast A3-afent ad, eel-de aisat ad, Aaa Ze, 
Bat, orf” ms Ig We UE ct fast 3 wsdl aw ad 
at ag ad J! 

nifys & ofs uus age GUS at APSHA - SHeTST, SeTSt, 
agdt Ja ? Malice towards None. Ages & Ie | 

fot ot ATE, 


GURMIT SINGH, 9 - HAMLIN ST, QUAKERS HILL, 
NS W- 2763, AUSTRALIA 

Tel/Fax No. 61 — 2 — 9837 2787 Email Address: 
GurmitSingh @bigpond.com 


oh 2 2 2k 2 


Sant Singh Maskeen’s Role in 


Excommunication of Giani Bhag Singh 
(History is repeating itself in case of S. Gurbakhsh Singh Kala Afghana) 


From The Internet: http://www.sikhmarg.com/chritro.html 
Chitro Pakhyan 
fiw rises e gaan: Sfx ue feo We "em da" § ag 
at & fas Hos ms 3 Hos TS, t Soa B Sa Jol fer 
Bel AY AH WA Ae A: TT: YUE ant nifysrd, weet CA 
afde gol fea ea fist €.9.03 § Usa "TH adT 
su3 Afos ms At esas Afoe, At nifysAd & ds det 
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mMfore 3 fesat uet a A Osa fea, CA dt sam Joi THT 
ai- 


Wefsds At at ssTI essd-AHet Tera yaa AHH, 
3m fiw ABedt oe, At vifysAd 6: 3E€92 3/8-t-03, A: 
Hsu fAu wen, Sig He, aAat ( fo:y ) yune: ofa 
Us Fact At He At, yru at ct Uscor fst €-9-93 & AAU 
fes fAu Afoers, At esr Atos ms wees Atos At mas 
sas Afoa, Hhifysrs rt dt we Jo fed norg vm At Sd 
Set AST T:- 9. "TH Ada WBA A At notes sus AoE ns 
dd Teemtfont fs ufsor wre do, fea qenfs & noge 7g, 
fafa tog ugd usa cAer do! fen <As 3 Hat adt agat 
wotet 


2. “ofss us" A CAH ae fed do, fed "SHAR wet" od! 
fea use foe fifaore Anite Bars oI 

aS fdsa, AdI-His Hass ( TeeHA fAW ) UsH UST aHdt, 
BHal deers uae ant At vifySsAe| 


de: Budas Osa ee AH fomrat wg fRw at ga, At mars 
sus Afsa At & wees Ao, fomroat va fAw at, at 
vsrsAfss & ds det ms famrat faces fAw at get 
Afsaifemrat aa fA feda JaHuaHt AST age AH Ft fedt 
fru Afoas Ao, SA ed mAbs at T Jot us: 


@Afsaes uAfen far: war fh fega "gaH-an" awd Ast 
At ( set Afoa fy: ofssne fAw ) feces sas usa, 
fomrat ar fr “vise 3 ufost ea He atod fee "GAH 
qa-fode" oH a unsa fut 3 ani, fan fess Sut =e, ue 
@ feet, frat fea set nigens fhu waste, A: Hood fru 
Hwa, A: ass fA wet, A: Ise fw Aat ( A ge fea fest 
= AU as fea gard ) A: HS fAw worded 3 fu: Aas 
fry ASA orfeon Ath He ws A feug HAG & dex 
fedtt 3 fads fea vias usut Ao, 3 St feR ct UAA ast; 
ud, Yuserebat 6 Amerst fedast nnd, mate est fez, 
qtoo &: 3, Weed, "Al nas sus Afoa" Ss "TaH-aTH", 
fHst u-9- 99 ai famed sft § te PEF want aa fs" far, 
Osta Aedes atet ot feass A ato &:, 3 det, fe 
Seed 3 Ae oe "AST AM eH awH-de ave’, Gat Ss 
wgered AHSe dl A, Adt Wears fen yars J:- 


Wears: - HAUS URSA SUE YS, we fy Horst fey, 
fern fegu Sot wren 6 He du a, A: TT: yu: aHeT S fegt 
Haat tyres, osfua Aaars ot feasest yaret:- 9. 
fomret AO fhu so, ABET At nore sas Atos | 2. 
| 3. fomrat 33 fAw, ds get At ese Atos nifysAd | 
8. fomrat focus fRu, det At esas Atos vifysAg | u. 
A: GoaHA fAw, Hts Aes A: T: yu: AAT 1 €. fu: Asai 
ffu, Had UsH ude Het | DO. A: AHAD fAw waa, 
fefsonod A: T: yu: AAT | t. A: AeHY fw sa | X. 
U: yorn fiw, wert amd At nifysAe | qo. 3: He fA 
fadardt 99. Bua, ( wA fl: ofasne fAw ) de:- Guas 
Hast 3 fast, Un a Hag do Ho, fagt t oH HS fend Te 
Jol dt, "At esag Atos" & wot (35 Tet wfoaws, visa 
fern frases fea AHe ASI aderet:- 9. fea feasssr 
3x3" ct ya Jo nrds det feases feu, ¢ f3a Hag 
fas fa Fae wAST, 3 AA 3 aU TAS AS! Ga Tet 
wot, fa: At fegu sds ase fes We BS AAAS oT yseT 
ad Td AS! We A: AHAG fw wie, fot S "SAH ae ae" 
oH et URSA et fet At, far fes, "am ge" feast 
agsmt gsaret, "At eAHA At" fas adt Hdlit Aa, wus 
Steg tHE wel as afve sd, st, as Hast S Bot d at 
3a stfanr, ns Ou BS dt Afon a Bo ae! fea ss Sat 
ass At fa ea "nia" At sd Act feasos fea ae st, 
vi odt ast, wna 86 ad fea Bua ( TA Ufesns fru ) 
Ba-sa su a fie, uss WHAT Ut, Sue Heer fog 2. 
nrg, fhu Afose fomrst 33 fhu At, HO Haas aafent 
afue Sa, "HE AL Je as 8s sti" FH vid’ est detes 
uve & nfuadht 3 ue t ve feesat ot d? wit fea 
Sava Usha fenrast 3, fast GA ow uy He d, "ero" 
wge wet us Goes TH 3. Act AfoHs Ue d fa feA 
feases fees one Afsarss fenrasint 3, ot fan 3 AS 
"SHH TE" Oo Usdoht oA oe ue a Sher St I ? AS 
WHA ASl 8. at "GAH de" et unrelast o HAS Got dt 
uget odt, fiat uset fea da d ? u. at qo ato3 4, 
AaeT, Ht nas sus 3 Unt Get fA Afows S aet Ase 
ffu, dts ot ue & Sse feu, His Aotsd, A: TIsHA 
SAHA Ht et gaat adi, far foe fufaona dest a Ss T 
? dg Adt Us At fa MAT urn fee at fea dolas Hon- 
feus gaat dt? H AfoHs fea HA far fa 4 feR AeA 
83, fa: oar fru feda we fan ens ae AfoHS odf, A, 
Act mAHST Se aa uy aet St SAer B Hae Tl US, VIFF 
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fu am oe a Gat Hat fanrg asi) Hat:- (@) nin fea Fat 
OofHa AEdad act a ere o fa famrat sar fru 6 ote 
Ht fa os Ue yses Safe ag asel, ¢ Sa nmu|et HS uae 
ads ot at, wre uu, ue et gag due, wis nis SHe AHS 
ue 83 és fee fefanrfea (nt) fea act Jat fours 3 Aa 
om, A: T: u: GHSt ot Ae fes fea fas A acct c fa fabfa 
FH ade os fea au dia dg coo de A foo Jd, fen wet, 
8a ufost cons fee Ue 2 det @ feces ot AE-andt Bee, 
A oust udt ua 3 eo nent ow, Tewel 3 TofS ct dAat 
SoS oe es = see eiess tae 
sag tend nag fEa Mat HEADS ans ySTs afer, 
me far: ao fru 6, cet ds ta Ga 5 WS Wotha AEWA 
andl fea Fas-Auat oe yes fener Hat mast oraeret wet 
A: O: u: aHet 6 3m fest fom ea fomrst aa fru fega 
JaH-SH! faS 3 fas ? 

Odtha Aaa ant & Gudas Asy-AHSt SAS Bus, ant 
@ far fenrast da adt udeer At fa So nruet dt ondt 
fea dé GAs ct far agit fet uss adi AaeT "AT nas 
3yu3 Afos" A OSHA HEWaT aHet ot feases Ft AGE- 
AHS GHS fes ory WHS 3 Je st de dd A, TA Sota 
nue dt As 3 Age-AHS GAS HS Ho BED fame At, St BT 
ag Odfta ABWas of featsgs Hee, wis AgE-AHSt ow 
SOS SAS 5 ATE! 

fudas:- feR AS west uw fudas A ame fees femrat ara 
fry 3 at & foae east ur Heo fee nrfenr, Ba Adu 
fea fen yorg At:- femrat avat fw at 3 femrat AS fay 
HAate ot feta fea fan AHH AM, Ho 3a Jo ae, fan fed 
aa ffy a de 8S faa! HAele At 3d fen ot fRorfes, vrs 
fog 3 23 foacesst, fomrat 33 fAu ds get "Ht vows 
At nos sus Afoa" oe set AMS At A fegt eat Arehat 
3 Waes sa OS cami ufemr fa Ba fomrat ava fAw fera 
"JAH-oH" Ad adel fee fea aver zofsnr fomrat aa 
fry ot niset AS-Ber sd AH, H Bot ct (Raed 30) Au- 
"uAaIS" At 3 fae usA-usTA a, famrat dat uA uAsa fd 
We of fost Het Horeet TH fomrat At S AUS UATAt 3 B- 
art fea Sftmr Ba "Het" & HAAla rt > feud fes de niuat 
83 uss od Ao, ws for 6 as farGa ode Aol H fer 
Red Got wr un fomr, ug nich, Gu Ce 3a, FES B-HIS TI 
Sa we fa fea nies SAS or fer FAI BA few Bai Ht ds5 


» BG 


Ast Ae wet Cadt He Tet A, fea FT Adu fea famrat 
aa fru At fad 23 Ag es fees, Tefhu, yawa ay 
UnS-3dud eds wuts ot "At Ard" 


23:- fomrst nents fru fAu funadt Hag, usH uss 
andl, fe: fA: a: uy: aAet SCs us usa, fAu fast 
wen (afA.) ToHfs savsd, AMSA nis Bua Has- 
fene fu athe, qt noes sus Afoe furue- qeHfs 
nigens Hed, fest frst: é/9a/to Afsars war fy: 
afasre ftw ae, tog Ata wer, efoag At at esto 
lore Ft a use yas o fam At wd ome at 2 fos Bu A 
oe det AS!| As S ost dia A feA Usd oe SHS UUs 
det FT, "JaH-ae" usd, A Sage nrg HS fafmr dT) as 
gost fen yots Jo:- famrat sar fAw At ed nme ats 
fafimr 3 fa "Ba as eae" ta we ABI us, GAT 
ufast qeud SA d we! Adu fes Ga eae fen uss v:- 
feat fea A: frame fRu ate Sen aw, set wna fAw at 
nists, Stent ow fer cre dfeur fa Co AaeT AY 
fru 3a os fad, fed JaH-aet AHS Tes J, Tu 
ade’ Bed (fame gd aet ung fAw at ct fest feo 
canude 3) fen eas Guat ow, TAT SA feos eee 
dent! Saat & went fea "AS AST des AHS oT aet J" 
ao at st AS dt Ce Gat Je A, 4 CA os At as A 
ad wet 1 SA fomrat At oe vaed, Bs (a Afos) 
nmuet dest 6 HORA ade’ d| TA S A: fer fAy at 3, 
fomrat At awe "nas sus Afos" ate Al, fen a fasa 
"HAals Afoa" 6 U Tet Sat es, eevee famrat rt 3, 
fia fact uct fix B cut adhe J fest Hens 3 sod 
fusiar, soat AH feae & dt 3, sHt AT aw At 
MfYSAT Teel, GH HoT Beta! GA eas fomrat at, ates 
Ba ae AAS Oo HSS Be Afont! Bu, HAale Atos ct 
et we ow fRorg Jd Tel Hens 3 VS Te ns HAAlo 
Afoa ow At nifysAd ude wel fan eas, AS TST ust 
ar 3st AS feag At, wafa wage At fa HAA AoE ct 
fen feo mfee det oe 3 de, vrfrs fest dfemr famrat 
fest fea, A: afivaris fru @ we qe vA S et ea aa 
gotenr fmt se, fen eadt Cue fea famrat At cit 
nut fea nag Ho, afve edi, HAaIs At} Ad oes Ter aftst 
Jd, Je THdt Wase, Ba Het f¥srrs ag ford, afte F, 
He 3S niBseT T AMGH 3 US OE, Hast t S3 fea feu 
BTS aS am adeetat! famrat At feut sent feu, At 
mifysnd afent, 3a at ufset SF fanrs Sor Ah fea Us Fs 
as cety dfent At Huge sor St Ad Je Het visa Fs 
fsa ust! mt APS, Ht noms sus fsa 3 83 Ah (a3 
ad, fesot e3dt Gua fea famrot Att da age Ao, fan 
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asa Quai t dai fed nina fait, ong St anda U vat Ah, 
3a Atos 3 HAAS At eS afse sat, famrat At Es visa, 
3TG AS 3 dls odt ? eevee AIS ad ws Ca aTeSl fEA 
3g fomrat Ht 3 fast us Guat & use fes or a AIS ag 
fei asa unre asetenr st famrat at afue ad, fourg, ge 
Hug ot wet) ufsor st Cn fea aeu ats dfemr At fa 
"Suet ns ween" ft ynmne fea, fomrat At 3, umret Har 
wet Tl famrat at 3 cfhor fa ae H fea ufgor st Hs Ut 
ast od, H wruat ae 3 ge St ust agi afen ot fa "suet us 
meen a ufost u@st, cana At ct gua adi"! vin@ fed, 
fomrat Ht fe aga, Hale At 3, THdt Wass Es a, CAT 
FH & A, SHUS odd Vs wre fa H as Anet awe ABT aTat 
ol H nruat wmadt Sue feu, fen wet 8 yo fes HHS adT 
de wgel Fa, wA ws A: afdearis fAw, fomrat at ae 
Tors THet wease fest UA! nist HAs Atos, Aes t 
ass fea fea woul 3 3 AS! fomrat At 8s, HAs, SF 
W 3d fas 3 Ua du for oi fen sat & Quai t wen AB, 
HAAS At Sl HAS At S AS 3 yTs AG Ufenr fa famrat 
at ae ae aS, uns" Jel-vel TS Weal Bla At TSBs; 
ug famrat Ate fes fears ago, Wat SH fedt Te At fa Ae 
usa & Afsag & fedu cd) Ae fomrat At 3 Uat agi afa 
o"| A fomrat Ht 3, HAats om, fen 3d va fed nmed WE F 
We feaag ag fest, st HAdle AfoE nruat ag feu Hoa 
Me TS Tel fen At dows et tas, famrst Ate ufag 
odt Ae gael amrat ate fegu, JaH-oH ed aret fag-ygz 
2a vat At aes aa fee dt 000 SF eu feomi, fen ens 
fego A voit AS Hols At dT feH 6 AST aTeTE SHS 
use fuest de A, Hols Ate Afsars 3 Tet T at At ns 
Saat 6 dt nad Aa Hea eat HAGS Jd foo At fee ect 
fore: - 

famrat At, fea ft UaH 3 AS ws HAAls at SA Ca Ht 
UITH AT Id Aol Hats At 3S yruat wes Hotaa fea Agr 
3 far, "weiss" asHfs non adtl et Ag 3 <a 
"sue" Ja Je Ao, Sat 6 THs nore eA fest far 
ng 3 fomrat At 3, SAet fer dot aw ad frag ats, st 
fomrdt Ft nis HAAIs Afoe fea ast frost det fer wear 
ad, famrat at 3 vm fest fea A oe frag ats All uASa 
"SAH aa fase" Guat feat, farrat at 3 faut 3 yorfas att 
oot Atl HAS At 3, THO Wess Tend as fes am ast 
fea dneat ot fen ud fanrct st At; us fen Gua fee AA ea 
de dus wdelsnes viel FS Sarat 3, HAAG Asa as 


ofan ast fa at une Guat eds Js, Sa PAHA A et auat 
adtl HAAS At a Sad Jo sa us nme ny § sla 
He ser Al, Tet fa AAS Semis HS dla AS! EH fes, 
fest wis Hos Afoa 3 Bost atst fa A ag Gu dla Jo 
Hast fey adel HAole At 3, feR feo »muat Sfeast 
FHSt! wus wiAd-THY wT steer Bor a ual, famrat 3s 
fru 3 3a Afoa 6 eofsor mis szarfenr fa famrat ats 
nme dfs as, Adt afeast ageet 31 fen agi fea as 
nidt Sct AS fa fea feves de 2 aS, HAcs A a feo 
gon wee At fa fea wea fomrat at 2 dfen feo 
Ai, gat So SASS St Us od Ho, fEA aes 6 HAs at et 
dot Sot Wee Hol CA St, faR S fomrat ate “Hrion" 
dfimr famr, Ba aes, fea "nore sus Atos" & Us 3 
Hi, fan Gug at aet wed Sag, ms at dt "At nares sus 
Afoa" ot Hog At famrat at wrus ns FS visn AH Sa 
mfsd AS!| Tg ve et oA, 


Hers frku (GAH ge wd dee Su fed’) 

eR aK 
Sikh Bulletin Donations 2003 
Gurinder S. Brar - Cambridge, Ontario Canada $100 
Baldev Singh - Collegeville, PA $100 
Arthur S. Gulati - Vernon Hills, IL $25 
Gurdial S. & Paramjit K. Khera - West Chester, OH $80 
Manjit Singh - Rome, Italy $200 
Gurbax Singh & Amar Kaur - Sacramento, CA $25 
Harsimran Singh — Glencove, NY $201 
IS. Jaswal — Napean, Ontario, Canada $30 
Dip Singh Nahl — Sacramento, CA $50 
Dr. Kartar Surinder Singh — Gravesend, Kent, UK $100 
Jagdev S. Sandhu - Gravesend, Kent, UK $100 
Sukhwant Singh Sandhu — Richmond Hill, NY $50 
Gujinder S. Bhasin— Richmond Hill, NY $100 
Achhar S. Gurm — Fort McMurray, Alberta, Canada $25 
Nirmal S. Rai — Dix Hills, NY $100 
Mohinder S. Gulati — Rowland Heights, CA $51 
Malkiat S. Panesar — Caribou, M $170 
Shiv Singh — Antelope, CA $20 
Hazura S. Sanghera — Livingston, CA $51 
Sarwan Singh — Burr Ridge, IL $30 
Jagdev S. Beasley — Hayward, CA $100 
Prof. Makhan Singh — Sacramento, CA $1,000 
Dr. Gulzar Singh — Yuba City, CA $150 
Avtar Singh Dhami — Union City, CA $1,000 

Total 

Donations January — May 2003 $3,858.00 
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The Sikh Center Roseville, 201 Berkeley Ave, Roseville, CA. 95678 31 


The Sikh Bulletin afd usu June 2003 





Following May Be Ordered From The Sikh Center Roseville 
201 Berkeley Ave, Roseville, CA 95678 
GURU GRANTH SAHIB VOLUMES ARE AVAILABLE FREE FROM ROSEVILLE SIKH CENTER. 


Books by Gurbakhsh Singh Kala Afghana available from Sikh Center Roseville: 
1. Seven volume set of “Bipran Ki Reet Ton Sach Da Maarag” Bheta U.S. $ 10.00 per volume. (May be ordered individually) 
2. One volume “Maas Maas Kar Moorakh Jhagre” Bheta U.S. $ 10.00 
3. Bachittar Natak— Bheta U.S. $10.00 
Note: Items 1,2, and 3 combined please add U.S. $ 10.00 for postage. For individual volumes please add $3 for postage. Please 
make checks payable to KTF of N.A. Inc. 


Others Books available from Sikh Center Roseville: 
. Sikh Religion and Christianity, author G.S. Sidhu, UK. ] Bheta $5.00 including postage 
..Sikh Relgion and Islam, authors G.S. Sidhu and Gurmukh Singh, UK.] for both 
. Teaching Sikh Heritage To The Youth, author Dr. Gurbakhsh Singh. Bheta $5.00, including postage. For bulk copies please 
write to Canadian Sikh Study and Teaching Society #108, 1083 SE Kent St. Vancouver, B.C. V5X4V9, Canada. 
.. ‘Sikhs in Hisotry” by Dr. Sangat Singh, Paper Back, Bheta $10.00, Hard Back, Bheta $15.00, including postage. 
8. Gurbani CD and SGPC publications FREE. We pay the postage. 


9, cA Te fore, famrst sar fru, vfs Published by K.T.F. Bheta $6.00 in USA & $10.00 


Foreign, including postage. 
Books available from other sources: 

13. Avtar Singh Dhami, 3336 Bridge Road, Hayward, CA 94545. Various titleson Religious books, including publications of 
Missionary College Ludhiana. 

14. Thanks to S. Avtar Singh Dahami, Dr. Sahib Singh’s ‘Sri Guru Granth Sahib Darpan’ is now on: www.gurugranthdarpan.com 

15. For ‘Noble and and Brave Sikh Women’ send donation of minimum $2.00 by cheque in favor of ‘Sikh Centre of Orange County’ 
with a self addressed 6x9 envelope bearing postal stamps worth $1.52 for delivery within USA to Sawan Singh’ Principal 
(retired) 10561 Brier Lane, Santa Ana 92705 CA 


Your kind donations are used to print religious literature and this Bulletin 


Khalsa Tricentennial Foundation of North America Inc. 
The Sikh Center Roseville 

Gurdwara Sahib Roseville 

201 Berkeley Ave 

Roseville, CA 95678 


Address 
Label 
Here 


If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender. 
If you wish for someone else to receive it, please provide us with their mailing address. Thank you. 
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